
Chapter 01 -  Paada 01  Page - 1 

 

Source: श्री जगन्नाथयतिकृि ब्रह्मसूत्रदीतिका  -  Edited and Gist in English by Dr V R Panchamukhi,   Published 
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).  

 

II                                                  : II  

 

 
 

               
           

 

Edited and Gist in English by 
 

Dr. V R Panchamukhi, M.A. Ph.D 
 

Former Chancellor of RSVP, Tirupati. 
 

 

 

 

II            (         ) II  

 

 

 
 

A Knowledge Sharing Initiative by  

MADHWA YUVA PRATISHTHANA ® 

BENGALURU – 560050 
 



Chapter 01 -  Paada 01  Page - 2 

 

Source: श्री जगन्नाथयतिकृि ब्रह्मसूत्रदीतिका  -  Edited and Gist in English by Dr V R Panchamukhi,   Published 
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).  

 

Dear Haribhaktas, 

 

As you are all aware that MYP under its Knowledge Sharing Initiative, has been 

presenting in series to its readers, the extracts from the book :                 

             -  Gist in English by Dr V R Panchamukhi,  on a regular basis i.e. one 

Sutra  a day - starting from holy day of the Vijayadashami  - and blissful Sri 

Manmadhwa Jayanti, last year (October 22, 2015).  

 

By now, we have shared each Sutra of all four Padas (135 Sutras) and also the 

compiled in .pdf documents of first three Padas separately. 

 

MYP appreciates the overwhelming, positive and encouraging response from 

various attentive readers who have welcomed this Initiative of MYP.  

 

Now, on the auspicious occasion of Sri Gurusarvabhowma Sri Raghavendra 
Swamiji’s Aradhana Mahotsava and MYP’s Eighth Anniversary, MYP is 

pleased to present this compilation of 135 Sutras of entire Prathama Adhyaya in a 

.pdf document  as MYP’s Jnana Pushpa- 4 to enable them to down load the same 

and keep it for their ready reference and records. 

 

MYP is indebted to the timely and scholarly editorial support renderd by its well-

wisher, Sri Narahari, from Washington DC, USA. in bringing out this edition of 

Jnana Pushpa- 4. 

  

About the Book: 

   

The book:                               -  Edited & Gist in English by Dr V R 

Panchamukhi, has been published in the year 2002 by Rashtriya Sanskrit 

Vidyapeetham, (A deemed University), Tirupati (A.P). 

 

Shri Jagannathatirtha (circa 1755-1770) the celebrated pontiff of Shri Vyasaraja 

Matha - one of the main lineages of Shri Manamadhwacharya, is also known 

as Bhashyadipikakara, for his very elaborate and comprehensive commentary 

on Brahmasutrabhashya of Shri Manmadhwacharya.  His Sutradeepika is a direct gloss 

on Shri Manamadhwacharya's Bhashya. The Sutradeepika though very brief, is very 

helpful in understanding the purport of the Sutras.  

 

The presentation of gist in English by Dr. V R Panchamukhi, the former Chancellor 

of Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P) is 

beneficial to the young students of Vedanta, who would definitely appreciate the 

succinct account of the main messages of Brahmasutras without engaging 

themselves into long discussions on textual polemics. Dr V R Panchamukhi, is an 

internationally renowned economist, and is equally conversant with the Dwaita 

Vedanta school of philosophy. The very lucid and extremely helpful summary of the 

main message of the Brahmasutras given by Dr. V R Panchmukhi, itself speaks his 

erudition in Dwaita Vedanta. Dr V R Panchamukhi is presently the Kulapati of Sri 

Guru Sarvabhowma Vidyapeetha, Mantralaya (A.P). 

 

Badarayanapraneeta Brahmasutras: 
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Brahmasutras were composed at the fag end of Dwapara Yuga, when the correct 

knowledge was clouded by wrong interpretation; Lord Mahavishnu himself 

manifested as Vedavyasa and composed Brahmasutras. His other names 

are Dwaipayana, Krishnadwaipayana, Vashishtha Krishna, Badarayana, Parasarya or 

Satyavteya. 

 

Brahmasutras constitute the highest text of entire sacred literature; It 

is Paravidya, the scripture par-excellence and convey central text of the Vedanta 

philosophy. The Vedanta doctrines enshrined in the Vedas and Upanishads are 

critically summarized in the Brahmasutras. The text of Brahmasutras  is handed down 

in each tradition and in Dwaita Vedanta tradition, there are 564 Sutras. They are 

arranged in four Adhyayas and each Adhyaya consists of four Padas. Within 

each Pada the Sutras are arranged into certain Adhikaranas consisting one or 

more Sutras. 
 

The Brahmasutras  have been commented upon by great Acharyas, and such 

commentaries are called Brahmasutrasbhashyas. ShrI Manmadhwacharya, the founder 

of  system of Dwaita Vedanta philosophy also wrote 

illustrious bhAShya on Brahmasutras. Some great saint-scholars in Dwaita 

Vedanta tradition have also written compendium on the Brahmasutras, highlighting 

the meaning as per the tradition contained in the Sutras. The Tantradeepika of Shri 

Raghavendra Tirtha and Sutradeepika of Shri Jagannatha Tirtha are the excellent works 

under this category. 

 

The study of this work helps us in understanding the purport of 

the Brahmasutras without going into disputation and refutation.  

 

Here the original text of Sutradeepika and index of Sutras are presented to enhance 

the utility of the book published.  

 

II                II  

 
- Team MYP 

 

Durmukha, Shravana Krishna Dwitiya 

Sri Guru Sarvabhowma Sri Raghavendra Swamiji’s Aradhana, 

MYP’s Eighth Anniversary, 

Aug 20, 2016 
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                                 I  
 

|                                                   : |  
 

II     :ॐ II   

 

                                  I  

                              II   
 

II            (         ) II  

 

II            (                        II  

 
 

II                  II  1-1-1 II   

 

 

1-1-1.   II   ॐ ॐ                 ॐ II 1 II  
 

               -                 I   :             

       :         II   ॐ                    :                   

        : II 1 II  

 

1.1.1 After acquiring eligibility through means such as studies. self-control 
and devotion in Lord, one should inculcate the curiosity to know more 
about the Brahma, because it is through such knowledge that one can 
achieve Moksha through the benevolence of Supreme Lord. II 1 II 

 
 
 

II               II  1-1-2 II  
 
 

1-1-2 II  ॐ           ॐ II2 II   
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                               I                I                  

              II  2 II   
 

1-1-2. The Brahma is the one from whom the entire Universe gets creation, 
existence, destruction, control, knowledge, ignorance bondage, liberation 
etc. II 2 II 

 

II                   II  1-1-3 II   
 
 

1-1-3 II  ॐ             ॐ II 3 II  
 

                                  I     ?                            

                            I                                     

I                   : II  3 II   

 

1-1-3. We know about the features of the Brahma through all Shastras. II 3 II 
 
 

 

II              II  1-1-4 II   
 
 

1-1-4 II  ॐ             ॐ II 4 II  

 

            I                   I                              I     ? 

                                     II 4 II    

 

 

1-1-4. The subject matter of Shastras is Brahman only. We can draw 
appropriate meanings of all the Shastras only through the proper use of 
means such as Upakrama, Upasamhara etc. II 4 II 

 
 

II            II  1-1-5 II   
 
 

1-1-5 II ॐ             ॐ II 5 II  
 

    I       ,         ,    -         ,     ?                  I 

               II  5 II   

 
1-1-5. We cannot say that the Supreme Lord Brahma cannot be understood 
through Shastras, because it has been described at several places that He is 
the object of knowledge. II 5 II 
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1-1-6 II ॐ               ॐ II 6 II 
 
 

                        | “          ”(  .-5.5 )                  | 

   : ?        |                                         II 6 II   

 
 

1-1-6. We cannot say that the Jiva who is bound by the three guNas,  
viz. "sattwa, rAjas, tAmas" is the subject matter of  all shAstras, 
because at the appropriate places the subject matter all Atman,  
puruSha, Brahma, etc. that can be only Vishnu. II 6 II 
 

1-1-7 II  ॐ                   ॐ II 7 II   
 

 

                 |             “        :” (   .उ . 6-4-13)        

                                     | II 7 II   

  

1-1-7.Jiva cannot be the meaning of the word Atman, because it is 
propounded that those who acquire the knowledge of Atman would 
achieve mOkSha. Obviously, we cannot achieve mOkSha by  
knowing Jiva. II 7 II 

 
 
 

1-1-8 II  ॐ            ॐ II 8 II   
 

 

                                                           “       ”  

                            |    -                        II  8 II   
 

  

1-1-8.Further, it is propounded in the shAstras that for achieving MokSha we 
should primarily know the Brahma and discard our ignorance  
about Him. II 8 II 

 

 

1-1-9 II  ॐ         ॐ II 9 II  

 

                                |                                

         |                        II 9 II   
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1-1-9. The word Atman should refer to paramAtman and not to jIva because 
it is stated that Atman has the capacity to absorb Himself within Himself. 
This capacity is not possible for jIva. II 9 II 

1-1-10 II  ॐ             ॐ II 10 II   
 

                  |                    |                   

                   II 10 II   

 

1-1-10. We can draw the inference that viShNu is the sole cause for the 
Universe because the different section and parts of the shAstrAs convey the 
same meaning. II 10 II 

 

1-1-11 II ॐ        ॐ II 11 II  

 

  “       :”     (  .6-11)                             II 11 II   

 
1-1-11. We have also many statements in the shAstrAs that there is only one 
Supreme Lord and He can be explained only through Agama. II 11 II 

 
 

II               II 1-1-6 II  

 
 

1-1-12 II ॐ       s       ॐ II12 II  

 

                                 |    ?          

                                  II 12II   

 
1-1-12. The terms like "annamaya", "prANamya", "manOmaya", "vijnyAnamaya" 
and "Anandamaya" that figure in shRutis refer only to the 
Lord viShNu because in eachprakaraNa, the word Brahma is used repeatedly. 
These terms do not refer to the cells of the body etc. II12 II 

 
 

1-1-13.II ॐ                            ॐ II 13 II 

 

                                                   |      ?           

                         -               II 13 II   

 

1-1-13. We cannot say that Anandamaya is not Brahman, because the suffix 
"Mayat" is to be interpreted to mean transformation. Anandamaya is 
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Brahman because, "Mayat" should be interpreted to mean full and  
complete. II 13 II 

 
 

1-1-14 II  ॐ               ॐ II 14 II   
 

         |          |                                |            

    (  .उ . 2-8)      उ                       II 14 II   

 

1-1-14. This latter interpretation is corroborated by the statement 
that "Anandamaya" is the one who regulates and sets into action the entire 
Universe and it is well accepted that the Lord viShNu is the only such 
personality. II 14 II   

 
 

1-1-15 II ॐ                     ॐ II 15 II 

 

                                                               

        |                             II 15 II   

 

1-1-15. Further, the personality referred to by "Anandamaya" is also 
described by the terms, such as "Satya", "JnAna", "Ananta" and "Brahma". All 
these features apply only to Lord "viShNu". II 15 II 

 
 

1-1-16 II ॐ      s        ॐ II 16 II 

 

                |  |     ?                              (  .उ .2-1-1) 

                        : II 16 II   

 

1-1-16. Personalities like Chaturmukha Brahma etc. are not referred by the 
term"Anandamaya"  because it is clearly stated that the one who knows Brahma 
would be one who realises MokSha. Such a result is not possible with the 
knowledge of Chaturmukha Brahma. II 16 II 

 

1-1-17 II ॐ            ॐ II 17 II 

 

                                              II  17 II   

 

1-1-17. Further, at many places it  has been clearly stated that the      
characteristics of Chaturmukha Brahma  differ from  "Anandamaya". II 17 II 
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1-1-18 II ॐ                    ॐ II 18 II   

 

                                                          

                                                               II  18 II   

 

1-1-18. In the task of deriving meanings and interpretations for the subjects 
beyond the scan of our sense organs, we cannot resort to the use 
of "AnumAna" - the Deductive Logic, because the latter is amenable to 
subjective manipulations. II 18 II 

 

1-1-19 II  ॐ                    ॐ II 19 II 

 

               |                        s       |        

                     |                     |   s                   

               II 19 II   

 

1-1-19. "Anandamaya" should be Lord Vishnu and not the human bodies 
or Jiva because it is described that even in the Moksha, Jiva will have to 
keep some form of association with the Brahma and, 
therefore, Jiva and Brahma will have to be different from each other. II 19 II 
 

 

II                II  1-1-7 II  

 

1-1-20 II ॐ               ॐ II 20 II  

 

    “              ” (  . .3-1)                           |     ? 

                                      -              

                                  (  . .3-11-1)                   

II 20 II   

 
1-1-20. The entity which is described to be within our hearts is the 
Supreme LordBrahma Himself and not other Gods such as "Indra", because in 
the same chapter it is mentioned that the entity existing within our hearts 
is the one who resides in the middle of Kshirasagara and Pralayasagara and 
also He is vitality of the entireBrahmanda and all these features apply only 
to Lord Vishnu. II 20 II 
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1-1-21 II ॐ               ॐ II 21 II 
 

                                s   |     ?                

                        -                II  21 II   

 
1-1-21. Further, it is clearly stated in the Shrutis that the entity inside our 
hearts has distinct characteristics from those of other Gods such as Indra, 
Chaturmukha Brahmaetc. It is stated that Lord Vishnu resides 
within Indra, Brahma etc. as their regulator, and hence he must be different 
from them. II 21 II 

 

II              II 1-1-8 II  

 

1-1-22 II ॐ             ॐ II 22 II 

 

                          ,            |     ?               ( . 

1-9)                                             II 22 II    

 

1-1-22. The entity referred to by the word Akasha essentially 
means Vishnu only and not the usual Bhoutika Akasha viz. sky, because, in 
the Chhandogya Upanishad, where the word Akasha is used, the 
characteristics of Vishnu are also stated, with reference to Akasha. II 22 II 

 

II               II 1-1-9 II  

 

1-1-23 II ॐ            ॐ II 23 II 

 

“               :”                        |     ?       “      ” (  . .3-

13)                        II   23 II   

 

1-1-23. The word Prana also essentially refers to Lord Vishnu, because of 
similar reasoning that the characteristics of Vishnu such as 
being Sripati (husband of Goddess Lakshmi) are attributed to Prana. II 23 II 
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II                II  1-1-10 II  

 

1-1-24 II ॐ                  ॐ II 24 II  

 

                           |     ?                        

              |(  .6-9-6) “          ”                                 

           II 24 II   

 
1-1-24. The entity referred by the word Jyotish also means Para Brahma 
because Jyotish is described to be unfathomable by all the sense 
organs because of its immense potency, which is the feature of 
Lord Vishnu Himself. II 24 II 

    

II      s               II  1-1-11 II  (            ) 

 

1-1-25 II ॐ      s                       s                      ॐ II 25 II 

 

   s        |    ,                                        

                                   |     ?                        

                                                     ( .3.12.1) 

                             |                                    उ    

       |                                                            

       उ      |                         |                        II  25 II 

  

 

1-1-25. The term Gayatri used in Chandogya Shruti does not essentially refer 
to 24 syllable Gayatri Chandas. Because there is Vedic evidence to prove 
that Gayatri means the one who protects and who sings in joy, which 
means Lord Vishnu. Shruti preaches that it is how Lord Vishnu is to be 
praised. II 25 II 

    

1-1-26 II ॐ                          ॐ II 26 II 

 

            |                                 |     ?     

                    | “    s                               ” ( . 3.12.6)| 

                                                            II 26 II   

 



Chapter 01 -  Paada 01  Page - 12 

 

Source: श्री जगन्नाथयतिकृि ब्रह्मसूत्रदीतिका  -  Edited and Gist in English by Dr V R Panchamukhi,   Published 
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).  

 

1-1-26. Further, the word Gayatri should refer only to Lord Vishnu because 
having described Gayatri  as to the one with four Padas, the Shruti describes 
four Padas as - All the beings, the Forms in Vaikuntha, Shwetadweepa, and 
Ananatasana, while  this description is applicable only to     

  Lord Vishnu.II 26 II  
    
 

1-1-27 II ॐ उ                                ॐ II 27 II 

 

उ                                               " ( .3.12.6)               

                                                                          

   |    ? उ               s               ss            | 

                                II 27 II   

 

1-1-27. We cannot argue that because different characteristics are 
attributed to Gayatri and Jyotish, they should not refer to a single entity 
called Vishnu. For example, Gayatri is described as an entity in Dyuloka, 
while Jyotish is described as an entity beyond Dyuloka. However, the two 
features can be mutually reconciled by proper definition 
of Dyuloka according to the context of the description. II 27 II  

 
 

II                  II 1-1-12 II  

 

1-1-28 II ॐ         s         ॐ II 28 II  

 

     “       ”     (  , .3-14-4)                 “          ” 

             s           |     ?                                       

                   II 28 II   

 

1-1-28. The word Prana appearing in the Aitareya Shruti should refer to 
Lord Vishnu only and not to Indra, Jiva or Mukhya Prana, because the various 
features of Vishnu, such as being worshipped by all, the term Brahma are 
repeatedly mentioned in the same Prakarana. II 28 II 
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1-1-29 II ॐ                                          ॐ II 29 II 

 

            |                                               |         

                                                        |         | 

                 |                     :            |                  

      |    ?                    :              

                        उ  S             |                      

|              |                                          

          II 29 II   

 
1-1-29. While preaching Brahati Shasra by Vishwamitra, Indra seems to make 
a statement that he  himself is Prana. However, the correct meaning of his 
statement  is that Lord Vishnu is all pervasive and Lord Vishnu himself in the 
form of Prana also controls the activities of Indra.  II 29 II 

 
 

1-1-30 II ॐ                           ॐ II 30 II 
 

           |                                         “            ”      

                      |                                         

                   s             |              II 30 II   

 

1-1-30. Vamadevamuni has stated that he is Manu, meaning thereby that 
Lord Brahmanwas pervading the form of Manu. In the same way, the 
statement of Indra that Pranais he himself, should be interpreted to mean 
that Prana in him is the inner motive force, Thus, Prana in this context, 
should essentially be Brahman. II 30 II 
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1-1-31 II ॐ                                                    ॐ II 31 II  
 

                                                                       

         (   . . 2-2-4) "                ", “             ” (   . . 1-2-4) 

                         |     ?          |              |          

                                  |              -         उ     

उ               |                                                | 

                 उ                        

                      |                                    

                          II 31 II   

 

1-1-31. It may appear that the features of Jiva such as living for one 
hundred years and those Mukhya Prana such as the use of the 
word Prana itself are narrated in this Prakarana and hence Prana should 
refer to Jiva or Mukhya Prana and not to Vishnu. This interpretation would 
not be correct because Prana has been described to be the subject of 
different forms of Upasana namely Antah (inside), Vyapta (all-pervasive), 
and Bahih (outside). There are relevant Vedic quotations in this regard and 
these different approaches of Upasana are relevant for different eligibility 
types of Upasakas. II 31 II 

 

|                                               | 

 

|                                                    | 
 

II               II 
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                                 I  
 

|                                                     : |  
 

II     :ॐ II   

 

                                  I  

                              II   
 

II           (         ) II  

 

          (                       ) 
 

II                  II   1.2.1 II 

 

1-2-1  II  ॐ                   ॐ II 32 II  

 

                             |  उ                                             

            | “           ” (ऐ   ३-२-३-१२)                            

                         II 32 II    

 
 

1-2-1. The characteristic of all pervasiveness is applicable to only Vishnu and not 
to entities like Sun, Jiva or Prithvi etc. because the entity described in 
this Prakarana is termed as Brahma - which is famous in the Shrutis to 

mean Narayana. II 32 II 

 

1-2-2  II  ॐ                 ॐ II 33 II 
 

                                                                               

                                                                                 

                                II 33 II   

 
 

1-2-2.Vishnu  alone can be all pervasive entity because all the descriptions of an 
all-pervasive entity can be justifiably applied only to Vishnu and to 

none else. II 33 II 
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1-2-3  II  ॐ                   ॐ II 34  II 
 

                                                            |          

                        II 34 II   

 
 

1-2-3. Jiva or Aditya cannot be regarded as all pervasive because it is difficult to 

conceive that only one Jiva or one Aditya can pervade different bodies. II 34 II 
  

 

1-2-4 II ॐ                ॐ II 35 II  
 

             “        ” ( ऐ   ३-२-३)                                   

                                 II 35 II   

 
1-2-4.The all-pervasive cannot be the Jiva because, in the Shrutis, this entity is 

described as the object (Karma) and also the subject (KartRu). Jiva cannot have 

both these attributes simultaneously. II 35 II   

 

1-2-5 II ॐ            ॐ II 36 II  
 

“           ” ( ऐ   ३-३)                                             

                     II 36 II   

 

1-2-5.The word Brahma cannot mean Jiva, because, in the Shruti, there is an 
emphatic reference to the Mukhya Brahma, who can be only the   

Supreme Lord. II 36 II  
 

 

1-2-6 II ॐ       ॐ II 37 II 
 

         |       m                                  “              ” (     

१०-२०)                                      II 37 II   

 
 

1-2-6. The all-pervasive entity is Vishnu only because in Bhagavad Gitaa the Lord 

clearly mentions that he pervades the hearts of all living entities. II 37 II 
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1-2-7 II ॐ                                               ॐ II 38 II  
 

 

           “            ” (ऐ   ३-१-३-१२)                

                              |                                    

          उ                                             |              

                                                                       

                                        |                                   

     |                             उ                  ss     

                                          II 38 II   

 

 

1-2-7. We cannot argue that Brahman is not the all-pervasive entity on the ground 
that the entity is described to reside in a limited space and also that it is supposed 
to possess the organs like eyes etc. and an all-pervasive entity cannot remain 
confined to a small place and it does not have the organs like eyes etc. However, 
we should recognise that the attribute of residing in the small place of everybody's 
heart and also that it has organs like the eyes, are described only to facilitate the 
worshipping of the all-pervasive entity with those attributes. Further, it is possible 
to conceive that like Aakaasha or Space, an all-pervasive entity could also be 

confined to a small place. II 38 II 
 

 

1-2-8 II ॐ                           ॐ II 39 II  
 
 

                                                                    

                                                                    

                        II 39 II   

 

1-2-8 39. We cannot argue that if the all-pervasive entity remains inside the body 
acquired by each Jiva, then such an entity will have to experience the same 
happiness and miseries as experienced by the Jiva in that body. Such an entity is 

free from all the experience of Jiva, because of its special capabilities. II 39 II  

 
 

 

 

 

 

 



Chapter- 01 Paada -  02 Page - 18 

 

Source: श्री जगन्नाथयतिकृि ब्रह्मसूत्रदीतिका  -  Edited and Gist in English by Dr V R Panchamukhi,   Published 
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).  

 

II              II 1-2-2 II     
 

 

1-2- 9 II ॐ                  ॐ II 40 II  
 

    “          ”                                                                 

                 “   ”                             II 40 II   

 

1-2-9.The entity which swallows all the elements of the Universe is Brahma and 
not Aditi. Because the word Charaachara - living and non-living has been used in 
this context, and it is only Brahma who has the capability of swallowing the living 

and non-living. II 40 II 

 
 

1-2-10 II ॐ         ॐ II 41 II  
 

                                           II 41 II    

 

1-2-10. Further, all swallowing entity is Brahma only because this attribute is 

described in the Prakarana of Bruhadaaranyaka related to Brahman. II 41 II  

 
II             II 1-2-3 II    

 

1-2-11 II ॐ                               ॐ II 42 II   
 

                            |                          “         ” (    १-३-

१०)                                                              

                                                                      

                  “      ” (   उ २-१)                         |         

                     “        ” (  १०-११४-१)                          II 42 II  

  

1-2-11. That entities residing in the space of Hrudaya in the context of enjoying 
the good fruits of Karma are the two special forms of Brahma viz.,  Aatma 
 and Antaraatma  and  not Jiva and Ishwara because this meaning has been clearly 
indicated in the relevant Shruti. It is they who enjoy the good fruits  

of Karma. II 42 II 
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1-2-12 II ॐ          ॐ II 43 II   

 

             |  “        ” (    १-३-२ )                                     

                                          II 43 II    

 

1-2-12. Further, suitable adjectives have been used in this context to bring out 

this meaning. II 43 II 
 

II             II 1-2-4 II    
 

 

1-2-13 II ॐ     उ      ॐ II 44 II   
 

“     S      ”              S    |                           |       उ      

                                                          II 44 II    

 

1-2-13.The entity which enjoys the status of being inside the eyes is 
Lord Brahma and not Agni. Because the attributes Amrutattwa and 

Abhayatwa described here are applicable only to Brahma. II 44 II 
 

1-2-14 II ॐ                ॐ II 45 II  
 

                                              “        उ          ति” (   ४-१५-

१)                             II 45 II   

 

 

1-2-14.The capabilities of the entity residing in the location of the eyes and also 
the location-specific attributes are both similar and they are both relevant for 

Brahman.II 45 II 
 

1-2-15 II ॐ                      ॐ II 46 II 
  

          |                   | “            (  ४-१०)                 

                                         “      ”                      II 46 II   
 

1-2-15. It is also explained that the entity residing in the sense organs has the 
attribute of possessing perfection and complete bliss and these are applicable only 

to the Supreme Lord. II 46 II 
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1-2-16 II ॐ                    ॐ II 47 II 
 

                                                                                   | "  

             ति”     ”  (  ४-१५)                                     II 47 II   

 

1-2-16. For all those who have acquired the true learning of various Vidyaas, the 
ultimate destination is Lord Brahma through the support of Vayu. It is therefore, 
necessary that Antara Vidya should essentially refer to Para Brahma Vidya and not 

to Agni Vidya. II 47 II 
 

 

1-2-17 II ॐ                       ॐ II 48 II  
 

                                                                              

                                                                

                                   II 48 II   

 
1-2-17. The entity residing inside the sense organs and controlling them cannot 
be Agni. Because Agni is a Jiva and it is under the control of another Jiva which 
again will have to be controlled by a third one and this leads to an Anavasthaa - 
unending chain. Further, it is impossible that one Jiva who is himself regulated 
can regulate others. Hence, we should accept that the Supreme Lord resides 

inside the sense organs. II 48 II  
 

II               II 1-2-5 II   
 

  

1-2-18 IIॐ                                 ॐII 49 II 
 

 

“            ” (   उ  ५-७-३)             S                 |                    

                                                                            “   

            ” (   उ  ५-७-३)            उ                               

उ           II 49 II   

 

1-2-18. In all the Prakaranas dealing with the Gods, (Adhyaatma Vidya) the entity 
residing in the different Gods and controlling them is the Supreme Lord Brahma 
only because the attributes relevant for Supreme Lord are described in those 

places. II 49 II   
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1-2-19 II ॐ                        ॐ II 50 II 
 

           |                                                                 

                                             |                         II 50 II   

 
1.2.19. The inner motive force cannot be either Pradhaana or Jiva. Because their 
special attributes such as Trigunatwa (being bounded by three gunas viz. Sattwa, 

Rajas, and Tamas) and Samsaarittwa are not described in this. II 50 II 
 
 

1-2-20 II ॐ                                ॐ II 51 II 
 

      S           |            उ             |       “    S              ” 

(   उ  ५-७-११)                                                  |           

                 II 51 II   
 

1-2-20. Further, Madhyaandinaas and Kanwaas consider Jiva to be quite different 
from the entity which resides as an inner motive force. Hence the inner entity 

cannot be Jiva. II 51 II 
 

II              II 1-2-6 II   
 

1-2-21 II ॐ अदृष्यत्वा                ॐ II 52 II 
  

             “         ” (   १-१-६)                                      

                   |     ?                                       “   ”           

(   १-१-५)                      II 52 II   

 

 

1-1-21. The entity having the attribute of being invisible and non-existent 
referred to by the word Akshara is the Lord Brahma himself and not Prakruti, 
Chaturmukha Brahma or Rudra. This is so, because, the special features of 
Supreme Lord Brahma such as being the subject matter of Para Vidya is also 

described here. II 52 II 
 

 

1-2-22 II ॐ                            ॐ II 53 II  

 

          |                                             |        

                    |                         |                   |  

“        ” (   १-१-८)                                               

II 53 II   
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1-2-22.The Chaturmukha Brahma or Rudra cannot be the entity having the 
attribute of being invisible because such an entity is described to be Sarvajna - 
Omniscient- which cannot be the feature of Chaturmukha Brahma and Rudra. 

Further, the latter are clearly stated to be distinct from such an entity. II 53 II 

 

1-2-23 II ॐ            ॐ II 54 II 

 

“            ” (    १-१-९)                                           

            II 54 II   

 

1-2-23. Further, this entity is described to possess the luster of the gold whereas 
all other entities have a highly mixed appearance. II 54 II   
 

II                II 1-2- 7 II   
  

1-2-24 II ॐ                           ॐ II 55 II 
 

                   (   ५-१८-१)                                               

                                              “             ”       

                            II 55 II   

 

1-2-24 55. The word Vaishwaanara having the characteristic of cooking everything 
(Paachaka) essentially refers to the Supreme Lord Vishnu and not to Agni because 
the word Vaishwaanara is further characterised by the word Aatmaa and the latter 

applies only to Lord Vishnu. II 55 II 
   

 

1-2-25 II ॐ                      ॐ II 56 II  
  

             “              त्वा” ( भ गी  १५-१४) इति                        ,         

                                                   II 56 II  

 

 

1-2-25.We can infer that Vishnu alone is Vaishwaanara, because in the Bhagavad 

Gitaa Lord Krishna says that he himself takes the form of Vaishwaanara. II 56 II  
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1-2-26 II ॐ                                                         

          ॐ II 57 II 
 

                                                     |              

                                                            |                       

                                   उ                 |                       

                                                                  

                                                                      

                       S            S              :                  

                               II 57 II  

 

1-2-26. From the word such as Agni and also from the attributes such 
as Paachakatwa, Homaadyaad-haratwa, Gaarhapatyaangakatwa, etc., we cannot 
argue that Vaishwaanara cannot mean Brahma because words like Agni and the 
attributes of Paachakatwa etc. have been presented to facilitate Upaasana. 
Further, the use of word Aatma and also the fact that it is Parabrahma 
Prakarana confirm that the word Vaishwaanara should 
meanLord Vishnu only. Chaandogya Shruti describes Vaishwaanara to have the 

attributes of Purusha who is well explained in the Purusha Sukta. II 57 II 
 

1-2-27 II ॐ                      ॐ II 58 II 
  

                                                         |              

                           II 58 II  

 

1-2-27. The word Vaishwaanara does not refer to Agni  or the Tejas (one of the five 

elements) for the same reasons that there is word Aatma. II 58 II 
 

1-2-28 II ॐ                      ॐ II 59 II  
 

                         S            S                              

                                          II 59 II  

 

1-2-28. Jaimini acharya clearly believes that the terms such as Agni refer to 
Lord Vishnu through Mukhya Vrutti and that this approach does not create 

difficulties in using the word Agni in the normal life to mean jada fire. II 59 II 
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1-2-29 II ॐ                 ॐ II 60 II  
 

                                          S                S                

                   II 60 II  
 

1-2-29. Sage Ashmarathya believes that when we perform Upaasana of 
Lord Brahman in the Agni Suktas, we realise Lord Brahman who manifests himself 

and hence there is no conflict in interpreting Agni to mean Lord Brahma. II 60 II 
 

 

1-2-30 II ॐ                ॐ II 61 II  
 

     ि ेः                           S                         

                            र्थेःII 61 II  

 
 
 

1-2-30. Sage Baadari states that we remember the Supreme Lord even while 

performing Upaasana with Agni Sukta. II 61 II 
 

 

1-2-31 II ॐ                               ॐ II 62 II 
 
  

         | “    र्ा”                                                             

                                        

                                                         II 62 II  

 
 
 

1-2-31. Sage Jaimini argues that by doing Upaasana of Brahman with Agni Sukta we 

realize Agni. Shruti says that you realise that which you worship. II 62 II 
 

 

 

1-2-32  II ॐ                 ॐ II 63 II 
 

              |                                       “  S      न्” ( बृ ५-७-५) 

                                                                        

                                                     II 63 II  
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1-2-32. The Shrutis consider that Lord Vishnu resides inside Agni, Varuna etc., as 
their controlling force and hence the different Suktaas being called as Agni Sukta, 

Varuna sukta  etc can be justified. II 63 II 

 

II                                                              

                     II 
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                                 I  
 

|                                                   :  |  
 

II     :ॐ II   

 

                                  I  

                              II   
 

II          (         )II  

 

           (उ                       ) 
 

II                II 1.3.1 II  

  
  

1.3.1 II ॐ                     ॐ II 64II  
 

1.3.1.              “     ” (     २-२-५)                                        

     |                                                      II 64 II  

 
 

1.3.1. Lord Vishnu is the only resort for all the worlds like earth, heaven etc., 
because the world 'Swa' has been used in the relevant Shrutis  and  Swa  means  

Atma which in turn means Brahman. II 64II  
 

1.3.2.    ॐ                  ॐ II 65II  

 

1.3.2.                      |                |                        | 

        s    |                  “              ”                     

                II 65 II  

 
1.3.2. The Resort for all worlds like earth, heaven etc. is Vishnu also because it is 
proclaimed in the Shrutis that such Resort is final destination of all the Muktas and 

this characteristic applies only to Vishnu.  II 65 II  
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1.3.3 II ॐ                ॐ II 66II  

 
 

1.3.3                        |                                                

                         |                                               

II  66 II  

 
 

1.3.3 Rudra and Pradhana derived by means of deductive logic (Anumana) cannot 
be the Resort of all worlds, because the features (terms) of Rudra such as 

smearing Bhasma, or being ferocious and those of Pradhana such as being the 
origin for three Gunas, are not described in the relevant Shrutis.   II 66 II  
 

 

1.3.4 II ॐ        ॐ II 67II  
 

  

1.3.4     s                        II 67 II  

 
 

1.3.4 Jiva or Vayu cannot be the resort of all worlds because of the same reasons 
given earlier viz. use of the word Atma, being the final destination of all Muktas, 
and not including the terms and features of others II 67II  
 

 

1.3.5 II ॐ             ॐ II 68II  
 
  

1.3.5 “       ”                                     II 68 II  

 
 

1.3.5 In the Shruti "Anyameesham", the distinction between Jiva and Isha is clearly 
brought out and hence Jiva cannot be the Resort of all the worlds II 68II  
 

1.3.6 II ॐ         ॐ II 69II  
 

  

1.3.6  “      ” (    ३-१-१)                     |                        |   

               II 69 II  

 
 

1.3.6 Since we are dealing with the Vishnu Prakarana in Mundaka, the 
word Isha refers to Vishnu only and as such the term 'Anya' signifies the distinction 
between Jiva and Vishnu II 69II  
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- 

 

1.3.7 II ॐ              ॐ II 70II  
 

  

1.3.7           “         ” (    ३-१-१)                

                                                          II 70 II  

  

1.3.7 Jiva and Isha are different entities because in various Shrutis, Isha is 
described to be existing without dependence on the fruits of deeds (Sthiti) 
(Karmaphala) and Jiva is described to be dependent on the effect of deeds (Adana) 
II 70II 
 

 

| |             II 1.3.2 II  

  

1.3.8  II ॐ                       ॐ II 71II  
 

  

1.3.8      “           (     - ७-१-३)                                  |     ?           

                                            |                          

                            s             II 71 II  

 
 

1.3.8  The word Bhuma used in Shruti, meaning complete or full, refers 
to Vishnu only because such a complete entity is described to be one 
with Perfect Bliss and superior to everybody and these features apply only to 
Lord Vishnu.  II 71 II 
 

1.3.9 II ॐ          ॐ II 72II  
  

1.3.9 “          ” (     ७-२५-१)                                  |      

                               II 72 II  

 

1.3.9 The term Bhuma refers to Vishnu only, because the features like All-
Pervasiveness, Resort to all, are described and these are applicable only to Lord 
Vishnu.II 72| |  

 
 
 

 
 

| |             II 1.3.3 II  
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1.3.10 II ॐ               ॐ II 73 II  
 

1.3.10      “        "                             |                  

        “          ”  (   ५-८-११)                                 II 73 II  

 

1.3.10  The word "Akshara" appearing in the Shruti refers to the Lord Brahman and 
not to Shritattwa, because it is described in the same Shruti that all entities which 
have Shritattwa i.e. Chit-Prakriti called Akaasha as their final Resort, are also all 
ultimately held by Akshara and this applies to only to Supreme 
Lord Vishnu himself.  II 73 II  
 

 

1.3.11  II ॐ               ॐ II 74 II  

 

1.3.11        |               |                                  “     ” (   ५-

८-९)                 |    s                  |                   II 74 II  

 

 1.3.11 Akshara is Vishnu only because the phenomenon of holding all the entities 

up to Akaasha, takes place through the command of Lord Vishnu. II 74 II   
 

 

1.3.12  II ॐ              ॐ II 75II  

 

1.3.12                                                                

                                II 75 II  

 

  
1.3.12  The word Akshara refers to Lord Vishnu because the features relevant for 
the other Prakritika objects, such as Sthoulya (massiveness), etc., are negated for 
Akshara and Non-Prakritika features are applicable only to Lord Vishnu. II 75 II  
 

II            II 1.3.4 II  

  

1.3.13 II ॐ                 ॐ II 76 II  
 

1.3.13 “    ”       (     - ६-२-१ )                                         | 

    :                    “     ” (    - ६-२-३ )      

                                           II 76 II  
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1.3.13 The word "Sat" used in the Shruti (Sat Eva Soumya etc.) means Lord 
Brahma because it is described that Sat is the one who perceives everything and 
this feature is applicable to Lord Vishnu himself and not to Jada object. II 76 II  
 

 

II             II 1.3.5 II  

 

1.3.14  II ॐ     उ      ॐ II 77 II  
 

  

1.3.14       “                ”                                            

        |       उ      “      S       ”  (    ८-७) 

                                     II 77 II  

  

 

1.3.14 The entity described as the one residing inside the limited space 
of Hrudaya(heart) is Lord Vishnu and not Jiva because in the later portion of 
the Shruti the features such as being free from all sins and evils is attributed to 
such an inner entity and these are applicable to Lord Vishnu only. II 77 II  

 

 

1.3.15  II ॐ                             ॐ II 78 II  
 

1.3.15           “                     ” (    ८-३-२)                   

                                       |           “    ” (    -८-५-३)            

               |                           

                              |             उ     |                 

             II 78 II  

 
 

1.3.15The entity described as residing inside the heart is Lord Vishnu himself 
because Daharastha is described to be one who is reached by all in the state of 
deep sleep (Sushupti Avastha) and also the word Brahma is used in the same 
context. Further the feature of residing in the Vishnu Loka which is held by the 
nectar-ocean called "Aranya" has been attributed to "Daharastha". II 78 II   
 

 

1.3.16  II ॐ            s            ॐ II 79 II  

 

1.3.16       “                 "  (      ८-४)                                 

       |                                                                 

             | उ      |                                    |     
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                           उ     |                       |         

                          II 79 II  

  

1.3.16  The entity residing inside the lotus-like heart is Lord Vishnu himself, 
because the features of being Resort to all, the greatness of being Supreme to 
everybody, being free from all blemishes etc., are described in the Vaajasaneya 
Shruti. Such corroborative evidence confirms that Daharastha is Lord Vishnu  
himself. II 79 II  

 

 

1.3.17  II ॐ        ॐ II 80II  
 

“            ” (   ,    १०-७)                                                

II 80 II  

   

1.3.17  In the Taittiriya Shruti, it is well known that Vishnu is described as the 
entity residing inside the lotus-like heart. II 80 II   
 

 

1.3.18  II ॐ                            ॐ II 81 II  

 
  

1.3.18              “                 "  (     ८-१२-३)             

            “      ” (    ४-१५-१)                           |              

        |               |                                           

                    II 81 II  

 
 

1.3.18  We cannot argue that since Jiva is referred to by the word "Etat" appearing 
in the relevant Shruti, Daharastha will have to be JIva, because the features like 
being free from all blemishes and being Amruta, Abhaya attributed to the 
Hrutpadmastha-Entity residing inside the heart are not applicable to anybody other 
than Lord Vishnu. II 81II  
   

 

1.3.19  II ॐ उ                    ॐ II 82 II  
 
 

1.3.19            |           |       उ        “         ”  (     ८-१२-३)              

|                                               |                    |       
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        “   "                                             |            | 

           s                |                          II 82 II  

 
 

1.3.19 We cannot argue that in the later portion Jiva is inferred to be free from all 
blemishes and sins and hence Jiva could be the entity residing inside the lotus-like 
heart  because the entity referred to as "Satyakama" in the relevant Shruti is 
emancipated soul which has realised its pure form. However, such entity residing 
within  the lotus-like heart cannot be such an emancipated soul, since such a soul 
cannot be bound by the body formed by Prakriti. II 82 II  
 

1.3.20  II ॐ               ॐ II 83 II  
 

1.3.20           |         “       "                       “        ”   

                               II 83 II  

 
1.3.20   Further, the entity deduced in the present contexts is the Lord Brahma in 
the form of Jyotish  or lustre and this is described as Atman. II 83 II  

 
 

1.3.21  II ॐ                      ॐ II 84II  

 

1.3.21         “    ”                   |                       |           | 

                                 उ                                 

उ                                                   II 84 II  

 

 

 

 

1.3.21  We cannot argue that since the space available in the heart is very small, 
the entity residing in the lotus-like heart cannot be the Lord Brahma. It is already 
explained that the feature of residing in a small space is specially meant to 
facilitate meditation (Upaasana) and further, to recognise that even a small 
portion of Lord Vishnu is perfect and Omnipotent like the whole. II 84II  
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II               II 1.3.6 II  
   

1.3.22  ॐ             ॐ II 85 II  
 
 

1.3.22           |                    |                |      “       

           ” (   २-२-१४)                                             |       

           “                     ” (    २-२-१५)                         

                                      “                      ” (    २-२-१५)   

                                 II 85 II  

 

  
1.3.22  The entity described as imponderable and indescribable in the Shrutis is 
Lord Brahman himself and not the bliss of the Jnaanis because later in the 
same Shruti, this entity is described to be such that it is reflected in the form 
of Sun who derives his shining capacity only from the Supreme Lord Vishnu. The 
bliss of Jnaani does not have this feature. II 85 II  

 

 

1.3.23  II ॐ           ॐ II 86II  
 

  

1.3.23                                                           “              ” (  

     १५-१२)                        II 86 II  

 

  

1.3.23  Further, the fact that the shining capacity of the Sun is derived from 
Supreme Lord Vishnu is corroborated not only by Shrutis but also by statements 
contained in many Smritis such as Bhagavad Gita.II 86II  
 

 II               II 1.3.7 II  
  

1.3.24  II ॐ              ॐ II 87 II  
 

    

1.3.24         “            ” (    २-१-१२)_                        |      

       |            |                “          ” (   - 2-२-३)       

                         II 87 II  
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1.3.24 The word "Ishaana" essentially refers to Lord Brahma and not 
to Vaayu because the word Vaamana appearing in the same Shruti, means 
Lord Vishnu without any scope for double meaning (Niravakaasha). II 87 II  
 

 

1.3.25  II ॐ                            ॐ II 88 II  
 
 

1.3.25             |            |                       

                                                  |                        

           |                                                     उ     | 

                 |                                   | 

                      |                   s                  II 88 II  

 

1.3.25 The entity referred to as "Ishaana" is described to be residing in the space 
of the heart which is limited to be of the sixth of a thumb. This description is 
meant only for facilitating the Upaasana by the human beings while other being 
like animals etc. are not eligible for Upaasana. II 88| |  

 
 

II              II 1.3.8 II  
  

1.3.26  II ॐ                          ॐ II 89 II  
 

 

1.3.26                                                                      

             s   |                                                    

                       II 89 II  

 

1.3.26 Baadaraayana opines that it is not only the human beings but also the 
divine entities who are obviously above the human beings, that are entitled to 
perform Upaasana, acquire knowledge and perform deeds because they have all 
the faculties such as special intellect required for this purpose. II 89 II  
 

 

1.3.27  II ॐ                                      ॐ II 90 II  
  
 

1.3.27                                                     |        

उ                           |             |                   |          

                                |  “       ” (      ३-१२)                      II 90 II  
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1.3.27  The state of subordinate Gods can be attained by the eligible human 
beings through special deeds and Yajnaas. But if in the very early stage nobody 
had attained this state, then the question is whom did the deeds and Yajnaas be 
addressed to. Without anybody in the seat of particular Gods, the deeds to be 
performed by human beings, addressed to the Gods may have to be regarded as 
futile. We cannot argue like this because at any stage someone or the other would 
have attained some status of Godhood in the hierarchy of Gods. II 90 II    
 

 

1.3.28  II ॐ                                   ॐ II 91II  

 

1.3.28                 |                                                

                 |                               |     “        ” (        ५-७) 

              |                    |              |         

       उ              |                 |                         उ    

               II 91 II  

 

1.3.28  One may argue that at some time there won't be any Gods, and as 
such Vedas would be addressing to some non-existent entities, and that 
statements made in the Vedas are futile and baseless. This is not correct. That the 
Gods are continually existent is confirmed by the statements available in 
the Vedas, by the clear perception of the great men and also by the use of 
deductive logic. II 91 II  
 

 

1.3.29  II ॐ               ॐ II 92 II  
 
  

1.3.29                                 s                            

          II 92 II  

 

1.3.29  Since the Shabdaas (words) are eternal, the continuity of Gods explained in 
the Vedas has also to be accepted as eternal. II 92 II  
 

 

1.3.30 II ॐ                                         ॐ II 93 II  
 
  

1.3.30                                                   s   |         

                                    |                     

                                            |                            
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                         |                   उ     |                  “             

(        ५-७)              “         ”   (           )                II 93 II  

 

  
1.3.30  Even though those who occupy some positions of the Gods get 
emancipated in due course of time, there would be many others who take their 
turn to occupy those positions and possess the same names and same 
characteristics. Hence, the statements made in the Vedas cannot be regarded as 
baseless and untrue, there are many statements in the Shrutis and in 
the Smritis which corroborate these points. II 93II  

 
 

1.3.31  II ॐ                            ॐ II 94 II  
 

 

1.3.31           “                   " (     ३-१-१)                   | 

                            |                   |               

                             II 94 II  

  

1.3.31 Jaimini believes that in regard to some lores (Vidyas) like Madhu Vidya, 
Jyotishtamo Vidya, Gods do not have the eligibility because Gods do not aspire for 
fruits which can be achieved by such lores. II 94 II  
 

 

1.3.32 II ॐ              ॐ  II 95 II  
 

  

1.3.32                                             s          |                       

                                          II 95 II  

 

 

1.3.32  Jaimini  also holds the view that the Gods who have already acquired the 
knowledge of all the objects are not eligible for the acquisition of further 
knowledge which is instrumental for achieving Moksha. The presumption here is 
that the Gods who have the knowledge would have also acquired the knowledge 
relevant for achieving Moksha and hence there is no need for acquiring further 
knowledge. II 95 II  
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1.3.33 II ॐ                 s      ॐ II 96II  
 
  

1.3.33          |                                                    | 

                                    |                      

                                   II 96 II  

 
 

1.3.33 On the contrary, Baadaraayana holds the view that even Gods, who have 
acquired knowledge, have eligibility to the lores such as Madhu Vidya. Jyotishtamo 
Vidya and also further knowledge. He believes that by such knowledge, Gods 
would be able to realise some special exuberance in their Bliss in 
the Moksha. There is no conflict between the views of Jaimini and those  of 
Baadaraayana because Jaimini refers  to the knowledge and to the 
fruit acquired there from, in which Gods do not have interest. II 96 II  
 

 

II               II 1.3.9 II  

  

1.3.34 II ॐ                                ॐ II 97II  
 
  

1.3.34                                        “        ” (    ४-१-३) 

                   |        |                     उ     |            |    

        “             ”  (     ४-१-५)                            |         

                |                                |                          |       

                                             II 97 II  

 

1.3.34 Shudras do not have eligibility in the Vedic lores. Further, it should be 
noted in the context of the conversation between Raikwamuni and pautraayana 
Raja,  the word Shudra is  used not in the sense of the person of Shudra Varna  but 
in the sense of one afflicted with great sorrow.  Raikwa addresses pautraayana as 
Shudra  because  Pautraayana was in a deep remorse on learning about the 
disrespect shown by the Hamsa. II 97II  

 
 

1.3.35  II ॐ                                 ॐ II 98 II  
 

  

1.3.35                 | उ       “        ”  (     ४-१-१)           |               

|                                          |                

                |             |                     II 98 II  
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1.3.35  The word Shudra in the context of conservation between Raikwa and 
Pautraayana cannot  mean Shudra Varna because in the later portion it is clearly 
stated that Pautraayana possesses the special chariot drawn by Mules and from 
this, one can infer that Pautraayana was Kshatriya and not Shudra. II 98 II  
 

 

1.3.36 II ॐ                            ॐ II 99 II  

 

1.3.36                 |                 “                          "  

         उ                        |                     “          ”  ( 

        )                         |                         II 99 II  

 

1.3.36 The Vedas prescribe that for eligibility in learning Vedic lores, one should 
have the Samskaara of Upanayana. It is also stated in the Vedas that Shudras do not 
have such Samskaaras.II 99 II  
 

 

1.3.37  II ॐ                        ॐ II 100 II  
 

  

1.3.37   s       |                                                      

                        |                                  II 100 II  

 

1.3.37  Gautama proceeds to perform the Upanayana 
Samskaara for Satyakaama only after he was convinced that Satyakaama was not 
a Shudra. This clearly brings out that Upanayana Samskaara cannot be performed 
for Shudras. II 100 II 
 

 

1.3.38 II ॐ                            ॐ II 101II  
  

1.3.38                                                    “               

            ” (      १२-४-७)                 |                                      

                        II 101 II  

 

1.3.38  Further, there are clear statements in the Shrutis which prohibit for 
the Shudras even the hearing of the Vedas and also learning and understanding 
their meaning. There are also similar evidence in the Smritis.II 101| |  
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II              II 1.3.10 II  

  

1.3.39 II ॐ         ॐ II 102II  

 

1.3.39  “          ”                       |             |               | 

“         " (     २-३-२)                                   II 102 II  

 

1.3.39  The entity referred to by the word Kampana is not the Vajraayudha as is 
commonly understood, but it means the Lord Vishnu because Kampana means the 
regulator and activator of the Universe and this feature is applicable only to Lord 
Vishnu. II 102| |  
 

II                 II 1.3.11 II  

  

1.3.40 II ॐ                ॐ II 103 II  
 

  

1.3.40 “           ” (    ६-३-७)                        |        |       

        “               ” (         .)                  II 103 II  

 

1.3.40  The word Jyotish appearing in Shrutis should essentially mean Lord  Vishnu  
and not Jiva because it is clearly specified in the Shrutis that Vishnu  himself is  
Jyotish. The word Jyotish considered here is the one which is known for its dual-
meaning as Jiva  and Vishnu (Ubhayatra Prasiddha). II 103 II 
 
 

II              II 1.3.12 II  

  

1.3.41  II ॐ      s                  ॐ II 104II  
 

  

1.3.41 “              ”                          |               |       

                   |  “        ” (     ८-१४-१ )          

                                                  उ          II 

104 II  

 

1.3.41  The word Akaasha used in the Shrutis, refers to Lord Brahma and not to the 
physical sky because, in the same Shruti, Akaasha is described to have features of 
not having name or form and of being Amruta and Brahma. These features are 
applicable only to Lord Vishnu. II 104| |  
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II             | | 13 II  

  

1.3.42 II ॐ                 ॐ II 104II  

 
  

1.3.42 “              ” (    ६-३-१५)                            |        | 

    ?  “             ”                                        |             

    s                    उ    |            |                    “          

        ”  (   ६-३-२१)       “         s     ”  (   ६-३-३५)        

                  |                                           II 105 II  

 

1.3.42  The entity who perceives the Swapnas the object in dreams is Lord Vishnu 
himself and not Jiva because the perceiver is described to have the feature of 
being totally detached (Asanga) and this feature is applicable only to Lord Vishnu. 
We cannot argue that Jiva and Vishnu are undifferentiated and hence both have 
the feature of undifferentiated and hence both in the Prakarana dealing with the 
topic of Sushupti (deep sleep) and that dealing with that Jiva is closely embraced 
with the form of Vishnu called Praajna and thus Jiva and Vishnu are distinct from 
each other. II 105 II  
 

II                II1.3.14 II  
  

1.3.43 II ॐ            ॐ II 106II  

 

1.3.43 “                   ” (   ६-४-२२)                          |          | 

                  |                                 (   ६-४-२२)                II 

106 II  

 
1.3.43  The word Brahma appearing in the Shruti refers to Lord Vishnu and not to 
Chaturmukha Brahma  because in the same Shruti, Brahma is described to be 
commander of everything (Isha, Ishaana) supreme to everybody (Pati) and these 
features are applicable only to Lord Vishnu. II 106 II  
 

 

II                                                              

                     II  
 

II               II 
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                                 I  
 

 |                                                    :  |   
 

II     :ॐ II   

 

                                  I  

                              II   
 

II          (         ) II  

 

            (                            ) 

 

II                   II 1.4.1 II   

  

1.4.1 II  ॐ                                                    ॐ II 107II  
 

 

1.4.1           |                |                                                

|                            “          :” (    1-3-11)   

                         |                                           

                     |             |             “    ” (       )              |  

     s   (     - 8-21)           |                                         

|           |                                 उ    |              |        

      |                           |                    |                 

                          |                      |                      

                            |                       

                                II 107 II  

 

  

1.4.1 The word Avyakta essentially (by Mukhya Vrutti) means Brahma and not 
Pradhaana as assumed in some schools of thought, because there is clear evidence 
from Shrutis in this regard. It is because Lord Brahma called Avyakta resides as an 
inner motive force within the Pradhaana just as He resides inside all the bodies. 
Pradhaana is also called as Avyakta in common parlance. Just as this wretched 
body of Jiva is subservient to the supreme Lord residing in it, Pradhaana is also 
under the control of the Lord Brahma called Avyakta. II 107 II    
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1.4.2 II ॐ                  ॐ II 108II  

  

1.4.2                               |      ?           |          

                         |                       |  

                      II 108 II  

   

1.4.2.: Only that entity which is very minute (Sookshma) is eligible to justify the 
essence of the meaning of the word Avyakta, i.e., unmanifest. Lord Vishnu alone 
has the capability of being microcosm and hence He alone can be  
called Avyakta.II 108II  
 

 

1.4.3.II  ॐ                ॐ II 109 II  
 

  

1.4.3                 s        |                                       |  

                          |                                    

                                      |                             

                                              II 109 II  

 
1.4.3 All the words having Panchami Vibhakti indicating relative inferiority, are 
meaningful in the Lord Brahma because the features reflecting this inferiority are 
subservient to the Supreme Lord. Just as we often say that the King is victorious, 
even though the army subordinate to him was indeed victorious, in the 
same way we could meaningfully apply the words of inferiority substance to refer 
to the Supreme Lord. II 109 II   

 

1.4.4.II  ॐ              ॐ II 110 II  
 
 

1.4.4.: “             " (    - 2-2-5)                                |                  

|                            |                                      II 110 II  

 

1.4.4.:The words like Avyakta, Jiva etc. mean Para Brahma by Mukhya Vrutti 
(essential inference), and not Pradhaana etc. because later in the same Shruti it is 
stated that Avyakta should be understood by all those desirous 
of emancipation and that Pradhaana etc, should be discarded. It is accepted that it 
is Lord Brahma who should be understood by all those desiring freedom from 
bondage. II 110 II   
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1.4.5.: II ॐ                    ॐ II 111II  
 

  

1.4.5                          |                      |              

              |       ?        |                                           |      

                      II 111 II  

 

1.4.5 We cannot argue that some Shruti it is stated that those who are desirous of 
Moksha could adore and meditate upon the entity which is above the 
Mahattatwa and hence Avyakta which is next in superiority to Mahat is described 
to be the entity which should be understood by the Mumukshus. Because, even in 
that Shruti, Lord Vishnu is referred to by words Mahataam Para. Since 
Lord Vishnu is superior to everything else, He is obviously superior  
to Mahattatwa. II 111 II      
 

1.4.6II ॐ         ॐ II 112 II  
 

1.4.6                                                  II 112 II  

 
1.4.6.: In this Prakarana, it is stated that one who performs Upaasanaa of the 
entity described in it realises Vishnu Paada. In view of this, we could infer 

that Vishnu is the entity whose Upaasanna is prescribed here. II 112 II   

 

 

1.4.7 II  ॐ                         ॐ II 113 II  

 

1.4.7                          |                          |                

                                             |                            

             |                                      |                             

II 113 II  

 
1.4.7 In the relevant Chapter (Prakarana), Pradhaana is not considered for 
the explanation. Three themes discussed in that Chapter of Kathopanishad, in 
response to three questions of enquiry put forth by Nachiketa to Yama are 
concerned with the following:- 
 
i. Pacified mood of the father of Nachiketa. 
ii. The lore of sacrificial fire leading to the heaven (Swargyaagni Vidya) and 
iii. Worshipping Lord Brahma. 
Hence, Avyakta does not mean Pradhaana but Lord Brahma himself. II 113 II  
 

 



Chapter 01 - Paada -  04 Page 44 

 

Source: श्री जगन्नाथयतिकृि ब्रह्मसूत्रदीतिका  -  Edited and Gist in English by Dr V R Panchamukhi,   Published 
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).  

 

1.4.8 II  ॐ      ॐ II 114 II  
 

1.4.8                     |  “                 ” (    1-2-22)              

                                                    II 114 II  

 

1.4.8 The word Mahat though most commonly used to mean Mahattatwa, has 
essentially the meaning of Lord Brahma because basic features of being Great 
indicated by the word Mahat are essentially applicable to Lord Brahma and not to 
anybody else. In a similar way, the word Avyakta essentially means Lord Brahma 
because basic features reflected in the word Avyakta are applicable to 
Lord Brahma himself.II 114 II    

 

1.4.9 II  ॐ                ॐ II 115 II  
 
  

1.4.9                                    “         ”  (    4-1-3)      

                                               s                |      ? 

“      ”          |                               उ     |             |  “       

      ”           “   ”                            II 115 II  

 

1.4.9 The word Chamasa in its common usage, means the sacrificial vessel but its 
prime meaning is taken as head. The context of the debate on the prime meaning 
of the word Avyakta is also similar to this. Hence, prime meaning of Avyakta would 
be Lord Brahma and not Pradhaana. II 115 II  
 
 

II                  II  1.4.2 II   

  

1.4.10II ॐ                            ॐ II 116II  
 
  

1.4.10             |         “            ”                                   

             |                          |  उ       “       ”             

                      “          ”( ऐ    2-2-2)                            

II116 II  
 

1.4.10 The word Jyotish  referring to the Jyotishtoma Yajna in the context of 
a Shruti, has the prime meaning of Lord Brahma because this is how all the words 
are interpreted to refer to Lord Brahma by the use of various interpretative 
approaches such as etymological meaning(Yougika), more etymology (Mahaayaaga) 
and usage by the learned (Vidwadrudhi).   II 116 II  
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1.4.11 II ॐ                          ॐ II 117II  
 

1.4.11         |            |                                             

          s        |                                          |     

                  s      s                    |                            

                                      |                        |  “       ”  

                                              |       

                                  s             II 117 II  

 

1.4.11 To interpret Avyakta to have the prime meaning of Brahma does not 
conflict with its use in prescribing and implementing the Karmas. Keeping in view 
the meanings in common usage, the approach of more significant etymology 
(Mahaayoga) will have to be invoked to derive the prime meaning. Interpretation 
of the Avyakta as Brahman has the purpose of facilitating Upaasana and 
worshipping Lord Brahma as an entity who is described by all Vedic words. This 
approach does not disturb the use of same words for common worldly activities. 
For example, the word Madhu is used in its prime sense, to refer to 
Lord Vishnu residing inside the Sun, and in its secondary sense to refer to the 
honey. II 117II      

 

II             (      )         II  1.4.3 II   

  

1.4.12 II  ॐ                                  ॐ II 118 II  

 

1.4.12                “           ” (    6-4-18)                    |      

                           |                                    |        

          |                      |                                  

                                  II 118 II  

 

1.4.12 Here the words dealing with large numbers are reconciled to mean Lord 
Brahma. In the Phrase "Pancha Pancha Janaaah" the words Pancha Pancha refer to 
Lord Brahma in their prime meaning and not the five entities viz. Praana, Eyes, 
Ears, Food and Mind. All the reasonings, given earlier, justifying such 
interpretation, are applicable, since the entities like Praana, Eyes etc., are under 
the control of Lord Brahman, as such the words used to describe the commanding 
entities. Further, it is not prescribed that these subordinate entities should not be 
understood to be eligible for Moksha. Lord Brahma has several forms which, though 
not distinct from each other, can be distinguished from each other on account of 
"Vishesha". Further, the features of the 'resort' and 'resortee' 
(Aadhaara and Aadheya) are applicable to the same Lord Brahma.  II 118 II  
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1.4.13 II  ॐ                   ॐ  II 119 II  

 

1.4.13                                                             

                    |                                       |        

                                   “          ” (     6-4-18)         

               II 119 II  

 

 1.4.13 The entities which give the respective capabilities in the Praana, Eyes, 
Ears, Food and Mind are nothing but the different forms of Lord Brahma because it 
is only He who has the prowess to bestow these capabilities and this inference is 
indicated by the remaining part of the text in the same Shruti. II 119 II   

 

 

1.4.14 II  ॐ                  ॐ II 120II  
 
  

1.4.14                          |                 |              s   |         

                                      II 120 II  

 
 

1.4.14 According to school of thought of Kanwas, if Food (Anna) is not one of the 
given entities, Jyotish or the Brahma in the form of lustre could be regarded as the 
fifth entity. The two systems of counting the five entities with Anna as the fifth 
entity or with Jyotish as the fifth entity can be mutually reconciled by arguing 
either that Jyotish and Anna mean the same thing or that these different sets of 
five are meant for Upaasana by different types of eligible people.II 120II  

 

II               II 1.4.4 II   

  
 

1.4.15 II  ॐ                                  ॐ  II 121 II  
 
  

1.4.15 “                           ” (   .   2-1-2)                   

                                                          |          

                              |                       |  “    s  s     “(ऐ    -3-1-

4)                                            उ    |                      

“             ” (    4 -7-12)                         II 121 II  

 
1.4.15 The entity Akaasha described in the Shruti, both as cause and as the effect, 
refers to Lord Vishnu residing in it and not to the physical entity of Akaasha. Just 
as Vishnu was described in one context as the entity that cannot be understood, in 
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the same way here also, it is described that entity inside the Akaasha is the one 
that cannot be fully understood.  II 121 II  

 
 

II                II 1.4.5 II   

  
 

1.4.16 II  ॐ           ॐ II 122 II  
 

1.4.16                               |                                |  

                     II 122 II  

 
 

1.4.16 All the Vedic words by prime relevance (Mukhya Vrutti) signify 
Lord Vishnu by the special power of Drawal (Samaakarsha), the same words could 
also be used to refer to the objects of common activities of the world. II 122II    

 
 

1.4.17 II  ॐ             ॐ II 123II  
 

1.4.7                                                      II 123 II  

 

 

1.4.17 Since the words, due to everyday common use signify the objects of 
everyday life, they are obviously well-known in those uses, concealing their prime 
reference to Brahman.II 123II  

 

- 

 

1.4.18 II  ॐ                                    ॐ II 124II  
 

1.4.18 “                    ” (    11-2)          “                      ”            

|                                       |                            

    |                                                     II 124 II  

 

1.4.18 Earlier many words were reconciled in Lord Brahma on the reasoning that 
the entities denoted by them are under the control of Lord Brahma, However, in 
many contexts in the Shruti, it is stated that as Jiva leaves, everything dries up or 
that Mukhya Prana leads all the beings into activities, and hence it appears 
that Jiva and Mukhya Prana are also the controlling entities. This is not so because 
in all such contexts it is explained that Lord Vishnu is the inner commanding entity 
(Antaryaami) in Jiva and Mukhya Prana and it is He who motivates everything into 
action. II 124 II   
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1.4.19 II  ॐ                                        ॐ II 125 II  
 
  

1.4.19              |                                                     |  

    ?                                          |                        

          “       ”                                            

                                       (    6-1)                        |  

                     “         ” ( 1-164-39)                              

               II 125 II  

 
 

1.4.19 Drawing away the words from their prime meaning of Vishnu for facilitating 
their use in worldly activities is also meant to promote knowledge of Lord Brahma. 
This is understood by close scrutiny of the questions put forth by Shounaka and the 
explanations given by Angirasa, and also of the questions put forth by Shwetaketu 
and the explanations given by Uddalaka. In all these contexts the significance of 
the knowledge of Para Brahma is well brought out. This is the view of Sage Jaimini. 
II 125II     
  

 

1.4.20 II  ॐ           ॐ II 126 II  
 

1.4.20                                                   II 126 II  

 

1.4.20 The prime relevance of the Vaidika words which apparently signify the 
worldly objects and actions(Karma), in referring to Lord Brahma is meant for 
facilitating a consistent interpretation of the complete sentences of Vedic text in 
relation to Lord Brahma. II 126 II    
 
 

1.4.21 II ॐ                     ॐ II 127 II  
 
  

1.4.21                       |                 |                                 

       “         ” (       3-12-7)                          | 

                                                   II 127 II  

 

1.4.21 Sage Ashmarathya believes that the purpose of using Vedic words to signify 
worldly actions and objects is necessarily meant for convincingly establishing the 
thesis that knowledge is the only instrument for achieving salvation and 
not Karma. If actions (Karmas) are explained in details, the ultimate futility of 
their results will be demonstrated and thereby the prime status of knowledge is 
clearly established. II 127II      
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1.4.22 II ॐ उ                          ॐ II 128 II  
 
  

1.4.22 उ                   s         |                 |         

                                                                              

          II 128  II  

 

1.4.22 Sage Audulomi opines that for every eligible person desiring to realise 
salvation through the path of Knowledge, the performance of action(Karmas) is an 
extremely essential step for acquiring purity of mind and thereby realising greater 
devotion and inquisitiveness for true Knowledge- Jijnaasa. Hence, the use of 
the Vedic words to describe Karmas is justified.  II 128 II  

  

 

1.4.23 II ॐ                     ॐ II 129 II  
 
  

1.4.23                                              |        

                                                                          |  

                                        II 129 II  

 

1.4.23 Sage Kaasha Krutsna holds the view that if we have to acquire the 
conviction that Lord Brahma is the ultimate Resort for everything in the world, 
such as Karma, deities etc, we should acquire knowledge about Karmas and the 
worldly objects which are all dependent on Him. Hence, the use of 
the Vedic words to describe the worldly actions is justified.  II 129 II     

 

 

II             II 1.4.6 II   

  

1.4.24 II ॐ                             ॐ II 130 II  
 
  

1.4.24                           |               |      

                                    |                                     

                                                           |              

         II 130 II  

 

1.4.24 Lord Brahma is referred to not only by words of masculine gender but also 
by all words of feminine gender. The word Prakriti and all such feminine gender 
words signify Lord Vishnu. It is only if such interpretation is accepted that various 
statements and similies and examples given in the Shruti become appropriate. II 
130II  
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1.4.25 II ॐ               ॐ II 131 II  
 
  

1.4.25                    | उ         “      ” (     4-10)                    

                                         II 131 II  

 

1.4.25 The word Prakriti signifies Lord Brahma because it is preached in 
the Smrities that Lord Brahma is in the form of His desire referred to by the 
word Prakriti.   II 131 II   

 

1.4.26 II ॐ                 ॐ II 132 II  
 
  

1.4.26           |                   |  उ           “           ” (         )       

                                                                 

II 132 II  

 

1.4.26 The feminine words like Prakriti also should signify Lord Brahma because in 
a single context Lord Vishnu is directly described as both feminine (Stree) and 
masculine(Purusha). II 132 II      

 

1.4.27 II ॐ                   ॐ II 133 II  
 

1.4.27                            |                                    

            II 133 II  

 

1.4.27 The word Prakriti would also mean special action. Since 
Lord Brahma causes the transformation of the Prakriti and thereby 
demonstrated the diversity of His Special Actions, He is aptly described by the 
word Prakriti. II 133 II  

 

1.4.28 II ॐ                ॐ II 134 II  
 
  

1.4.28          |       “          ”(     1-1-6)                                   

               |                             II 134 II  

 

1.4.28 Lord Brahma can be described by all the feminine words because in many 
contexts His capability to reproduce from his own body is well narrated. II134II  
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II                        II 1.4.7 II   

  

1.4.29 II ॐ                         ॐ II 135 II  
 
  

1.4.29                    |                |                                 |  

                                                        II 135 II  

 

1.4.29 As a result of the reasoning given in the earlier sections, all Vedic words- 
even those signifying Null and Void etc. would have the prime meaning of 
Lord Vishnu. This is firmly True and True only.  II 135 II  

 

  ||                                                           ||  
 

II                                                   II 
 

II              (         )      II   

 

II               II  


