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Dear Haribhaktas,

As you are all aware that MYP under its Knowledge Sharing Initiative, has been
presenting in series to its readers, the extracts from the book : fi STy afadpa

- Gist in English by Dr V R Panchamukhi, on a regular basis i.e. one
Sutra a day - starting from holy day of the Vijayadashami - and blissful Sri
Manmadhwa Jayanti, last year (October 22, 2015).

By now, we have shared each Sutra of all four Padas (135 Sutras) and also the
compiled in .pdf documents of first three Padas separately.

MYP appreciates the overwhelming, positive and encouraging response from
various attentive readers who have welcomed this Initiative of MYP.

Now, on the auspicious occasion of Sri Gurusarvabhowma Sri Raghavendra
Swamiji's Aradhana Mahotsava and MYP’s Eighth Anniversary, MYP is
pleased to present this compilation of 135 Sutras of entire Prathama Adhyaya in a
.pdf document as MYP’s Jnana Pushpa- 4 to enable them to down load the same

and keep it for their ready reference and records.

MYP is indebted to the timely and scholarly editorial support renderd by its well-
wisher, Sri Narahari, from Washington DC, USA. in bringing out this edition of
Jnana Pushpa- 4.

About the Book:

The book: i STy afdPpd FEREFAGIUST - Edited & Gist in English by Dr V R
Panchamukhi, has been published in the year 2002 by Rashtriya Sanskrit
Vidyapeetham, (A deemed University), Tirupati (A.P).

Shri Jagannathatirtha (circa 1755-1770) the celebrated pontiff of Shri Vyasaraja
Matha - one of the main lineages of Shri Manamadhwacharya, is also known
as Bhashyadipikakara, for his very elaborate and comprehensive commentary
on Brahmasutrabhashya of Shri Manmadhwacharya. His Sutradeepika is a direct gloss
on Shri Manamadhwacharya's Bhashya. The Sutradeepika though very brief, is very
helpful in understanding the purport of the Sutras.

The presentation of gist in English by Dr. V R Panchamukhi, the former Chancellor
of Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P) is
beneficial to the young students of Vedanta, who would definitely appreciate the
succinct account of the main messages of Brahmasutras without engaging
themselves into long discussions on textual polemics. Dr V R Panchamukhi, is an
internationally renowned economist, and is equally conversant with the Dwaita
Vedanta school of philosophy. The very lucid and extremely helpful summary of the
main message of the Brahmasutras given by Dr. V R Panchmukhi, itself speaks his
erudition in Dwaita Vedanta. Dr V R Panchamukhi is presently the Kulapati of Sri
Guru Sarvabhowma Vidyapeetha, Mantralaya (A.P).

Badarayanapraneeta Brahmasutras:

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).
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Brahmasutras were composed at the fag end of Dwapara Yuga, when the correct
knowledge was clouded by wrong interpretation; Lord Mahavishnu himself
manifested as Vedavyasa and composed Brahmasutras. His other names
are Dwaipayana, Krishnadwaipayana, Vashishtha Krishna, Badarayana, Parasarya or
Satyavteya.

Brahmasutras constitute the highest text of entire sacred literature; It
is Paravidya, the scripture par-excellence and convey central text of the Vedanta
philosophy. The Vedanta doctrines enshrined in the Vedas and Upanishads are
critically summarized in the Brahmasutras. The text of Brahmasutras is handed down
in each tradition and in Dwaita Vedanta tradition, there are 564 Sutras. They are
arranged in four Adhyayas and each Adhyaya consists of four Padas. Within
each Pada the Sutras are arranged into certain Adhikaranas consisting one or
more Sutras.

The Brahmasutras have been commented upon by great Acharyas, and such
commentaries are called Brahmasutrasbhashyas. ShrI Manmadhwacharya, the founder
of system of Dwaita Vedanta philosophy also wrote
illustrious bhAShya on Brahmasutras. Some great saint-scholars in Dwaita
Vedanta tradition have also written compendium on the Brahmasutras, highlighting
the meaning as per the tradition contained in the Sutras. The Tantradeepika of Shri
Raghavendra Tirtha and Sutradeepika of Shri Jagannatha Tirtha are the excellent works
under this category.

The study of this work helps us in understanding the purport of
the Brahmasutras without going into disputation and refutation.

Here the original text of Sutradeepika and index of Sutras are presented to enhance
the utility of the book published.

Il <t FeomduraRe Il

- Team MYP

Durmukha, Shravana Krishna Dwitiya

Sri Guru Sarvabhowma Sri Raghavendra Swamiji’s Aradhana,
MYP’s Eighth Anniversary,

Aug 20, 2016
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oft FOIGUTT Fa FTERTIOT
it srraryafaga e afgarf |
| ft AR Eala TP W dearTEG SagdigwEia—a: |
n gl

PWI I RRE AR 7T TN |
SATATYRST afaT fohad it il

| TYHEATIY: (TH-GaTeATg:) ||

I UYH: UTG: (SFIAA RIS S RIeGaH-aauTe: i
I forgmaferesRo no1-1-110

1-1-1. 11 35 35 YTl FEromEr 35 11 1 1

Y T THGHTIG-FUTRIGRITIITIRY | 3fel: WIS
IaTgN: UTeTgT 11 35 UYuiy sgTon: fawon: forgmar yaunfeear
Faaaad: 11111

1.1.1 After acquiring eligibility through means such as studies. self-control
and devotion in Lord, one should inculcate the curiosity to know more
about the Brahma, because it is through such knowledge that one can

achieve Moksha through the benevolence of Supreme Lord. 1l 1 1I

Il ST feraRo 11 1-1-2 11

1-1-2 11 3% SHETeRG Id: 35 112 11

Source: 47 TTHTITIAFHT FZGAZIT%7T - Edited and Gist in English by Dr V R Panchamukhi, Published
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3 YRAelaeST S III Id: T | ST GOTRITE | Yadifd 4d ded
a&T ATy 1l 2 11

1-1-2. The Brahma is the one from whom the entire Universe gets creation,
existence, destruction, control, knowledge, ignorance bondage, liberation
etc. 11 21l

I A T@TfUBIOR 1l 1-1-3 1l

1-1-3 1l 35 ARAA QT 35 11 3 11

ATIH: FRISSHTChIRUIAY HeU-1aY | Fd:? ARAFI-IedTq ARAH BT
qf: ISR g8 TRaal | T8 HIG: ARAAI-d avdTd SRTpRUl S
| IMEETATATRETeEd: 1l 3 11

1-1-3. We know about the features of the Brahma through all Shastras. 11 3 Il

|| FH-GATIUDBROTH 1l 1-1-4 |1
1-1-4 1l 3o O JH<ATT 3 11 4 1|

d g Tard | ada fawarei @9 | ¥ gurd: GavRadi— 7 vuie: | $a:?
TU-aaTq GUIIsh AT aradfergTieadd: 11 4 11

1-1-4. The subject matter of Shastrasis Brahman only. We can draw
appropriate meanings of all the Shastras only through the proper use of
means such as Upakrama, Upasamhara etc. Il 4 |l

Il SEATRBIOUTH Il 1-1-5 I

1-1-5 1 3 S&AIRIGH 35 11 5 I

agd | 3R A, Negared A, fH-g aruva, $a? e sefag<y |
dafgwaeafesad: 1 51

1-1-5. We cannot say that the Supreme Lord Brahma cannot be understood
through Shastras, because it has been described at several places that He is
the object of knowledge. Il 5 I
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1-1-6 1l 3 TMUIATHRIET 35 11 6 1l

ToT: FATfe U] Sitd T4 | ¥ gawreia( U.-5.5 ) g&fasyeged sfa 34 |
Pd: ? RIS | SLVITRIA T TR gauniead: 11 6 i

1-1-6. We cannot say that the Jiva who is bound by the three guNas,
viz. "sattwa, rAjas, tAmas" is the subject matter of all shAstras,
because at the appropriate places the subject matter all Atman,
puruSha, Brahma, etc. that can be only Vishnu. 11 6 Il

1-1-7 I 3> AT Waftue=mq 35 1 7 1l

AT IRATHT: | MENTSIT “IRTIf:" ( 9.3U. 6-4-13) STEL
& YdcTd | ATERTGHIare = offd gead:| 117 11

1-1-7.Jiva cannot be the meaning of the word Atman, because it is
propounded that those who acquire the knowledge of Atman would
achieve mOkSha. Obviously, we cannot achieve mOkSha by
knowing Jiva. Il 7 |l

1-1-8 Il 3> TG 3> 11 8 I

89 TUATq FI0N Mg wrRARaaEUgdasfauTerd Udd “sHafa-
SRyATdaT-T= - MU eIRTsgard: | f&-g fejon faweawad: 1 8 1

1-1-8.Further, it is propounded in the shAstras that for achieving MokSha we
should primarily know the Brahma and discard our ignorance
about Him. Il 8 Il

1-1-9 1| 3 waTergrq 35 11 9 I

W TR AT NG b agaa-Te | AT famuadifa yegaar fFajor
Tg 7 Mr: | 3d U I11 Wegary ggd: 119 11

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
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1-1-9. The word Atman should refer to paramAtman and not to jlva because
it is stated that Atman has the capacity to absorb Himself within Himself.
This capacity is not possible for jiva. 11 9 Il

1-1-10 Il 3> TFAATHTAT 35 11 10 |1

ARSI | A UhEUayauq| - fAwiR<s: $RuaH
RaTaRyfauTer g 11 10 11

1-1-10. We can draw the inference that viShNu is the sole cause for the
Universe because the different section and parts of the shAstrAs convey the
same meaning. Il 10 Il

1-1-11 1l 3> Ydeard 3 1 11 I
“Tpl ¢a:” sfd (§.6-11) YT T Xeg ared Faredd: 11 11 11

1-1-11. We have also many statements in the shAstrAs that there is only one
Supreme Lord and He can be explained only through Agama. Il 11 I

Il ATGHATIIBIOR 11 1-1-6 1l

1-1-12 1l 35 TFTSHALAGRIT 35 1112 11

JFCHUIfeRIgaredl  fAwRa 9 updnfe:|Ha? IGmEN
UfAUSUHT<HAE! SerRlsgyaunieead: 11 1211

1-1-12. The terms like "annamaya”, "prANamya”, "manOmaya”, "vijnyAnamaya"
and "Anandamaya” that  figure  in shRutisrefer only to the
Lord viShNu because in eachprakaraNa, the word Brahma is used repeatedly.
These terms do not refer to the cells of the body etc. 1112 I

1-1-13.11 3 AP RRIAfT o9 wrgafq 35 11 13 11

IR fferRderueRig  sM<HaIfAwHa 99| $a:? Urgalq
e d Urgdugiqayuidl-fuuradated: 11 13 11

1-1-13. We cannot say that Anandamaya is not Brahman, because the suffix
"Mayat" is to be interpreted to mean transformation. Anandamaya is

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).



Chapter 01 - Paada 01 Page - 8

Brahman because, "Mayat" should be interpreted to mean full and
complete. Il 13 |l

1-1-14 1l 3 AEgAUSTH 3 1l 14 1|

T Yl | TR AT | AW d1% IFareeaiaiuesg | & glarrg
sfd (@.3U. 2-8) Yol SH@rAT<Ha! fawRawt:1 14 11

1-1-14. This latter interpretation is corroborated by the statement
that "Anandamaya” is the one who regulates and sets into action the entire
Universe and it is well accepted that the Lord viShNuis the only such
personality. Il 14 1l

1-1-15 Il 3> HI-AAOTHAT T D 35 11 15 11

qq: Araaiie T T« Taifd Aaauiad sel Tad  s-gaarere:
ufaurerd| 3 ST HATeRIsgars salaad:1l 15 1l

1-1-15. Further, the personality referred to by "Anandamaya”is also
described by the terms, such as "Satya”, "JnAna", "Ananta” and "Brahma”. All
these features apply only to Lord "viShNu". Il 15 Il

1-1-16 1l 35 ARLAIIA: 35 11 16 11

z;w agyane:| | ?fﬁ?;ﬁm= serfaqifa Y gfa @.37.2-1-1)
SR fAuararTiead: 11 16 11

1-1-16. Personalities like Chaturmukha Brahma etc. are not referred by the
term”"Anandamaya” because it is clearly stated that the one who knows Brahma
would be one who realises MokSha. Such a result is not possible with the
knowledge of Chaturmukha Brahma. 11 16 Il

1-1-17 1l 3 NSHUSTA 35 11 17 I
TTHETR AT NeH YAy T<ag saR sad: 11 1711

1-1-17. Further, at many places it has been clearly stated that the
characteristics of Chaturmukha Brahma differ from "Anandamaya”. 11 17 Il

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).



Chapter 01 - Paada 01 Page -9

1-1-18 1l 3> BTHTH ATTHATTIET 35 11 18 |1

GAYAIRAIARAINTEN  HIAIAFE b BEN  TOMEIIA
UIAQ@ATTHTTI T Srfifamdfavd greprgamnen 7 srfad: 1 18 11

1-1-18. In the task of deriving meanings and interpretations for the subjects
beyond the scan of our sense organs, we cannot resort to the use
of "AnumAna” - the Deductive Logic, because the latter is amenable to
subjective manipulations. Il 18 Il

1-1-19 11 3 AT T dei RT3 1119 11

gfaged Ovss:| Iq: IAMGHauSdIUl WIS oiawd|  ae
TT=HATIT A1 T | < yfa: uferareafa | el Ry smewanfe: s
= egtfeRaad: 119 11

1-1-19. "Anandamaya” should be Lord Vishnu and not the human bodies
or Jiva because it is described that even in the Moksha, Jiva will have to
keep some form of association with the Brahma and,
therefore, Jiva and Brahma will have to be different from each other. Il 19 I

Il ST RYAT YD Il 1-1-7 I
1-1-20 1l 35 ATASHISRI 3% 11 20 II

3“3 ufapy sfa” @.9M3-1) geura: 4d §@9 T sEfe:| Fa?
doHgeRq dra: gd dRi*mwaRia@ - geeefiRaa
savsdifarferu fawemfomr: Iqg (4.31M.3-11-1) STE! Yaareadd:

1201

1-1-20. The entity which is described to be within our hearts is the
Supreme LordBrahma Himself and not other Gods such as "Indra”, because in
the same chapter it is mentioned that the entity existing within our hearts
is the one who resides in the middle of Kshirasagara and Pralayasagara and
also He is vitality of the entireBrahmanda and all these features apply only
to Lord Vishnu. 1l 20 Il

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).
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1-1-21 1l 3 VSHUSTAT: 35 11 21 I

9 daquail fawp & g s=ifwi=ayg | a2 Veuemq o
deaaiiadeR e uded- yrayauniead: 11 2111

1-1-21. Further, it is clearly stated in the Shrutis that the entity inside our
hearts has distinct characteristics from those of other Gods such as Indra,
Chaturmukha Brahmaetc. It is stated that Lord Vishnu resides
within Indra, Brahma etc. as their regulator, and hence he must be different
from them. Il 21 1l

I STHTRYDBIOR 11 1-1-8 I

1-1-22 1l 35 SATHTRTAFT 3> 11 22 I

JTHTRT: SATHTR Vegared! fAWRa, 7 URIGEIHR:| -2 aAfRIFTd <N (B.
1-9) YIFTPTR WITNIXQAT G UfIwferga squnfeead: 11 22 11

1-1-22. The entity referred to by the word Akasha essentially
means Vishnu only and not the usual Bhoutika Akasha viz. sky, because, in
the Chhandogya Upanishad, where the word Akashais used, the
characteristics of Vishnu are also stated, with reference to Akasha. 1l 22 1

Il YTOMfEBROR Il 1-1-9 I
1-1-23 11 35 3{d TG YTUT: 35 11 23 |I

“dg ™ UTUN 3(UT:"” g UM fAwWRE T=0: | Fa:? 39 T “ofty 9~ (d.9Mm.3-
13) sfa Sufaafergreasad: 1 231

1-1-23. The word Prana also essentially refers to Lord Vishnu, because of
similar reasoning that the characteristics of Vishnu such as
being Sripati (husband of Goddess Lakshmi) are attributed to Prana. Il 23 I

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).
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I ORISR Il 1-1-10 11
1-1-24 11 35 SOHAYROMHYTAT 35 1l 24 11

it Sfiwwegard 789 T@Aq|  Pa? ROMHYUEN  SUGHT
faRonfyuT | (5 .6-9-6) “fa ¥ wuil” sfa Sfaw: aTHw- Huifdfagra
yqufecad: 11 24 11

1-1-24. The entity referred by the word Jyotish also means Para Brahma
because Jyotish is described to be unfathomable by all the sense
organs because of its immense potency, which is the feature of
Lord Vishnu Himself. 1l 24 1

I Sl fHUFSRO 11 1-1-11 11 (MRETTYGIORY)
1-1-25 1l 3 FoglfUYFTATT AT TUT Aatdur-rrerayr fg a=f=m 35 12511

SefiumN| A9, S<ergaRmmibud agidudsRTaes e
ufaureag MatRcarn RuEfa 99 $a? aur ® o=of4 R swmmwn
MEAEgaHRT  a=F  fawn:  TEivea=ganfauiee  (@.3.12.1)
Tafa Frafa g gfa gforfa| awma ad e ffwfru=ieg sw
qAIfE| aUT Yadur fFATerq fawnwyr TR ugRifAfRaaT Jafy
U IURTAT | fATersget ufaurgarfeed: | aur o 1 dadfifa vma: 1 251

1-1-25. The term Gayatri used in Chandogya Shruti does not essentially refer
to 24 syllable Gayatri Chandas. Because there is Vedic evidence to prove
that Gayatri means the one who protects and who sings in joy, which
means Lord Vishnu. Shruti preaches that itis how Lord Vishnuis to be
praised. Il 25 I

1-1-26 1l 3 YaTfeUTGUSRIUTRIay 35 I 26 II

afrawmgft:| @ TEbReaed geidadd gead| A T
YATfeuTeeaUeRNuu: | “urel fayrya= Sraewmd fidifa @. 3.12.6)]
Td FTUYAdiRadiry a7 9 fawmaaiqus: s_Emguuadedd: 1 26 1

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).
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1-1-26. Further, the word Gayatri should refer only to Lord Vishnu because
having described Gayatri as to the one with four Padas, the Shruti describes
four Padas as - All the beings, the Forms in Vaikuntha, Shwetadweepa, and
Ananatasana, while this description is applicable only to

Lord Vishnu.ll 26 1l

1-1-27 Il 3> IUCUGTATT TArYIfRrFT@faRIaT 35 11 27 11

IS MATAIfau: @ "Rurewyd ifa” (@.3.12.6) fda: ma
fea: v favw whiusyfivenfa Iugd fwarems axg = % g Reaafa
A | Fa:? SYIFRF yfaaraddt T wfaarerd U sifaRierq
e faasman sfaRraryrarfedd: 1 27 1

1-1-27. We cannot argue that because different characteristics are
attributed to Gayatri and Jyotish, they should not refer to a single entity
called Vishnu. For example, Gayatri is described as an entity in Dyuloka,
while Jyotish is described as an entity beyond Dyuloka. However, the two
features can be mutually reconciled by proper definition
of Dyuloka according to the context of the description. Il 27 I

|| TTGT~ITOTITRBROM 1l 1-1-12 11
1-1-28 1l 35 YTORYRITSFTHET 35 11 28 I
auT  «dg @9 sfa (@.°M3-14-4) dSdleaueq «ar @1 war”

A

sHavdiaaurunsdt fAwRa| $a:? S Sadud@nGawiey SeRIgHi
SRTP=IAUNTq scdd: 11 28 I

1-1-28. The word Prana appearing in the Aitareya Shruti should refer to
Lord Vishnu only and not to Indra, Jiva or Mukhya Prana, because the various
features of Vishnu, such as being worshipped by all, the term Brahma are
repeatedly mentioned in the same Prakarana. Il 28 I

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).
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1-1-29 Il 35 7T TRRTATICIME T AGATERTEHUYAT AR 35 1129 1I

fefaard wdt| 9o Tedivewawr fayiE ufa s=umeucRe | Sme: @
UIOGAUSR 5 Uard Wion ° fwiRfy A¥q) 7 sfa 9w @R
I | U 9 UNaargTHRar: A UL | a9 SgueRiaRy
sAM  A|Pa? T ARGV WEd: SATEITRYAT
safayETTyagdeata~: SalfXT awfead: | g 8 awrq sifRifes
| SreATERIEYAT | MY SfUrerwre: TE=RUEIRg YAT 9§ faed
aTed: 1129 11

1-1-29. While preaching Brahati Shasra by Vishwamitra, Indra seems to make
a statement that he himself is Prana. However, the correct meaning of his
statement is that Lord Vishnu is all pervasive and Lord Vishnu himself in the
form of Prana also controls the activities of Indra. 11 29 Il

1-1-30 Il 35 XMRACSET USRI arHeadd 35 11 30 Il

d W Tard| amedaq g Siauiftifdgerar qmcafy: «o aRvay” sfa
W AIgUieaaaTs dgdq | Idesed] MR AdiAfd ARAH-aardl  agesedT
afgaer@arucsr: umons gfafa saugsr: | 7 @ wd: 130 11

1-1-30. Vamadevamuni has stated that he is Manu, meaning thereby that
Lord Brahmanwas pervading the form of Manu. In the same way, the
statement of Indra that Pranais he himself, should be interpreted to mean
that Prana in him is the inner motive force, Thus, Prana in this context,
should essentially be Brahman. 1l 30 II

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).
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1-1-31 Il 3> SNagEWgAfd IR sTeiaaTtes a3 1l 3111

T YqUITq (AR 3MM. 2-2-4) " A TaHTRRA “aTarI%‘wﬁﬁr (3. 3MM. 1-2-4)
wIoN 3= U9 7 fawifa A9 Fa g | 7 9 fagfoRiy:| afcagTi
Ay fawaarmRanfeeuarrdy| fPrduwaifi - syl 3wy
Suafaenfefa | sradfe: Wﬂ%ﬁﬁgﬂwﬁﬁm%uwﬁ|
T f ey G G IS BIIS R IR E IR
ﬁﬁ%ﬁumqmmaﬁwaf:mm CIE & 3 TN SR IR R R E K
AU aafafd UTa: 11 31 1

1-1-31. It may appear that the features of Jivasuch as living for one
hundred years and those Mukhya Pranasuch as the use of the
word Prana itself are narrated in this Prakarana and hence Prana should
refer to Jiva or Mukhya Prana and not to Vishnu. This interpretation would
not be correct because Prana has been described to be the subject of
different forms of Upasana namely Antah (inside), Vyapta (all-pervasive),
and Bahih (outside). There are relevant Vedic quotations in this regard and
these different approaches of Upasana are relevant for different eligibility
types of Upasakas. 1l 31 1

|3fa Srrpwguaed TeREY TYHTHETET TYH: UTe: |
| 3fa STTeTEfaEaTal P RASRET TYHTATaR UYH UTe: |
11 ot FeomduraRg 1l

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).
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oft FOIGUTTT Fd TEREATIOT
it srraryafaga e afgarf |
|t A gAY AT IMew g SasdiswiaraT: |
ngheds
Wi 37 TRRIE AT Fedl AR |
SATATYRST afaT fobad it il
| GUHTEATT: (TH-TITET:) ||

fediaure: (SRERIERIgTHS AgaH-aUTe:)
Il Jdmaearteeoe 1 1.2.111
1-2-1 1l 3 o TRIGIGRI 35 11 32 1

afafa ada| Idx glanfey | SwaH avg ay TRMIUIRST 5.9 7 &=q | $a-?
RIS “TaAa Safd” (@ 3T 3-3-3-2%) YA a¥g ARTIvETRICAT
yTfeuRIGaaRIsGyaunied: 1l 32 I

1-2-1. The characteristic of all pervasiveness is applicable to only Vishnu and not
to entities like Sun, Jivaor Prithvi etc. because the entity described in
this Prakarana is termed as Brahma - which is famous in the Shrutis to

mean Narayana. Il 32 1|

1-2-2 I 3> faaféraqonausiy 35 1133 11

T: G AHTYRYI 1| 3| AT Aw:| a7 9 faaféamntia: w adrd gan
AfATaaT aag GRATHT JEHETONHT a1 SYdcarteon-i fawig gaa+ afkmEaargu:
AU Y fawnva adwa g@d: 133 11

1-2-2.Vishnu alone can be all pervasive entity because all the descriptions of an
all-pervasive entity can be justifiably applied only to Vishnu and to

none else. Il 33 Il
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1-2-3 1l 35 IUURR T TRR: 35 1134 I

ﬁwwmmﬁvﬁ? feca a1 7 Fde:| Pa-? AU | TH Sa
AR R=I@mErTeaad: 1134 11

1-2-3. Jiva or Aditya cannot be regarded as all pervasive because it is difficult to
conceive that only one Jiva or one Aditya can pervade different bodies. Il 34 II

1-2-4 1| 3 UGBS 35 |1 35 |1
T FG SR (R 311 3-3-3) P S ¥ i afgsspdad
URITGaa~ars = Siia: Jard g 1135 11

1-2-4.The all-pervasive cannot be the Jiva because, in the Shrutis, this entity is
described as the object (Karma) and also the subject (KartRu). Jiva cannot have

both these attributes simultaneously. 11 35 II

1-2-5 Il 3> eGfA=ATTq 35 11 36 Il

“Tald FEfa” (V3T 3-3) TR TRSHEYRITSS TaRIeaRSAfIRIYUIg@r
FeIreq) F Siaw gad: 1136 11

1-2-5.The word Brahma cannot mean Jiva, because, in the Shruti, there is an
emphatic reference to the Mukhya Brahma, who can be only the

Supreme Lord. 11 36 I

1-2-6 11 3 V[ag 35 11 37 1l

T: Y=d| 9 Haam JIFaAIgaIIsg! 7 Saw sfa fbg srgaran e (W ft
20-30) ST fAIGIaT TaRIea! 7 sitqur g 1137 11

1-2-6. The all-pervasive entity is Vishnu only because in Bhagavad Gitaa the Lord
clearly mentions that he pervades the hearts of all living entities. 11 37 Il

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
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1-2-7 II & IVPIHTamg ue=m= Af A9 Frara@red savaw 35 138 11

rfetepeard ~wdyY Ay~ (@ 3 3-2-3-2R) 3fa wdTaagT:

AT EIT RS UTCRITTES YT | TR | T Sitawd aegfafergTiam
US| ST | Afd 39 9&a gdafrged Afa 37 | $d: ? aui
fromaatruRifa Ww: | 79 Faady | wd e | gaadeiswaiesi
fawRatur@Tq | 991 9 9 dgdfifaume: | yfafergrdai serra- 7 afgRiy sfa
UYTG: | AT fAWN: HYAIHIIfIRd ot aHaafd | GUTssHIRRY
AT ETedeRmareufa: dagigwndiadd: 11381

1-2-7. We cannot argue that Brahman is not the all-pervasive entity on the ground
that the entity is described to reside in a limited space and also that it is supposed
to possess the organs like eyes etc. and an all-pervasive entity cannot remain
confined to a small place and it does not have the organs like eyes etc. However,
we should recognise that the attribute of residing in the small place of everybody's
heart and also that it has organs like the eyes, are described only to facilitate the
worshipping of the all-pervasive entity with those attributes. Further, it is possible
to conceive that like Aakaasha or Space, an all-pervasive entity could also be

confined to a small place. 11 38 I

1-2-8 Il 3 JRIRTUTCaRfa a9 a=isarg 35 1139 11

Tl SET0T: AT HASaRRRI FRHRTITIGT: IR HRTIGIR S STeeTs Sl
Tdarifa 39 pa: 2 A o amuifaRivaariead:| aura T T
SiqaaEHTaRfa ua: 13911

1-2-8 39. We cannot argue that if the all-pervasive entity remains inside the body
acquired by each Jiva, then such an entity will have to experience the same
happiness and miseries as experienced by the Jiva in that body. Such an entity is

free from all the experience of Jiva, because of its special capabilities. Il 39 Il

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
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Il SRTATIUDBION 11 1-2-2 11

1-2- 9 1l 3» 3T TRTERIGUI 3» 11 40 I

3T 9 a1 3fe” SYad gardr fAwRY | 7 @fefd: | Fa: ? TRTERUGUIY | TRTERE
TR HSIIT “Tqd” 3fd Yl reraaieaane™d: 11 40 11

1-2-9.The entity which swallows all the elements of the Universe is Brahma and
not Aditi. Because the word Charaachara - living and non-living has been used in
this context, and it is only Brahma who has the capability of swallowing the living

and non-living. 11 40 I

1-2-10 1l 35 UBOMA 3o 1l 41 |I

Ae P e vraear= RwRe s 141 1

1-2-10. Further, all swallowing entity is Brahma only because this attribute is
described in the Prakarana of Bruhadaaranyaka related to Brahman. 11 41 |l

I ETIIBIOR 11 1-2-3 11
1-2-11 11 3> g1 wfagmaram f§ ag=ir 35 142 1

afafa qafauivoma-Tgadd | ST 3y ATdifa Sfwan “Hd fUawd” ( F6 3-3-
0) 3fd YR o<IRayeEiraiieR! SMRIARATRWREY T 9 g
SRl Far R o el wlist geoe wRaw awnfead: | fRwed
T RIRA@Eiag® 4" (4 3 R-) a0 gfouRifs gafa | fesuaa
YRR ECARTIRITET % “YHTgH-T" (5 20-23¥-2) Sfd  Yargaaanedd: 1l 42 1|

1-2-11. That entities residing in the space of Hrudaya in the context of enjoying
the good fruits of Karma are the two special forms of Brahma viz., Aatma
and Antaraatma and not Jiva and Ishwara because this meaning has been clearly
indicated in the relevant Shruti. It is they who enjoy the good fruits

of Karma. 1l 42 1l
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1-2-12 11 3 fagivo=g 35 1143 11

4 gfrag=d| “T: U ($ 2-3-3) 3fd Thad fIRTUNes Ta urar 6 9
Agaserdien faifiaagwRa = St saak:i 43 11

1-2-12. Further, suitable adjectives have been used in this context to bring out
this meaning. 1143 1

Il FRTTUDBION 11 1-2-4 I

1-2-13 11 3> 3R IUT: 35 11 44 11

g QuIs<RIA 3fa YogamiswR: | ggR-:fRyar fawRe Fafd: | $a:2 Iuus:
TAGHATSEIRIGIS M1 3=I% YquTTe| i = fawndarauxiveadd: 11 44 1

1-2-13.The entity which enjoys the status of being inside the eyes is
Lord Brahma and not Agni. Because the attributes Amrutattwa and

Abhayatwa described here are applicable only to Brahma. 11 44 1|

1-2-14 1l 3 WMFIfCHAISTA 35 Il 45 |I

TERIFYATERIR: TEfUBT TeIRIey | AN -wffaf 3g@ a1 Rl @1 ¥-24-
?) SFATER-aRIT fawRaw@: 1145 11

1-2-14.The capabilities of the entity residing in the location of the eyes and also
the location-specific attributes are both similar and they are both relevant for

Brahman.ll 45 1|

1-2-15 11 3> GEARWIYYTTT T 35 11 46 I

T: Ay | GEAREIHYE | & Jadre” (@ ¥-20) Tool faRwyes
URIETTH YT ggR-<Rl fawRa {6y @ san- sfa qoismrediad: 1 46 11

1-2-15. It is also explained that the entity residing in the sense organs has the
attribute of possessing perfection and complete bliss and these are applicable only

to the Supreme Lord. 1l 46 I
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1-2-16 Il 3> YATUTIHITATYYTTA 35 1l 47 I

yATUfYET YARdATIAI T YHT | $ aRAT | $9): SRITION: | T: U: | |
T o WEfa g - (@ ¥-2w) YarafyuTEra geR=Rt fdwRad: 1471

1-2-16. For all those who have acquired the true learning of various Vidyaas, the
ultimate destination is Lord Brahma through the support of Vayu. It is therefore,
necessary that Antara Vidya should essentially refer to Para Brahma Vidya and not

to Agni Vidya. I 47 II

1-2-17 Il 35 AAARYATITHATH Ad: 3 11 48 1l

gR: 3Hf: | FER=RY 7 fhg AwRT | $a: 2 sMafyd: sawmisiarRamed
T SHaETa=IvT T RS TRIGUE qRrAaAETaIH I |
SrATfesiaw sharRamearraradd: 1 48 I

1-2-17. The entity residing inside the sense organs and controlling them cannot
be Agni. Because Agni is a Jiva and it is under the control of another Jiva which
again will have to be controlled by a third one and this leads to an Anavasthaa -
unending chain. Further, it is impossible that one Jiva who is himself regulated
can regulate others. Hence, we should accept that the Supreme Lord resides

inside the sense organs. 11 48 I

Il STaTRIfRBROR 11 1-2-5 I
1-2-18 1135 ATHfUearey dGHAATISRIE 351 49 Il

“TY AT (§ 37 4-0-3) A ygaais~aaidt fAwRa | 71 yuEe: |Fa: 2
Siftrganfey siftidareaTATRIyATRUSRUY | dEHeUGRIT afeH sr=aatfafer | aw “d
gyt T 3e (39U 4-0-3) 3T Yl ST T CaeTe T USRI
Swaaread: 1149 11

1-2-18. In all the Prakaranas dealing with the Gods, (Adhyaatma Vidya) the entity
residing in the different Gods and controlling them is the Supreme Lord Brahma
only because the attributes relevant for Supreme Lord are described in those

places. 11 49 Il
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1-2-19 11 35 7 T WTAAAGHTIATIT 35 11 50 I

T: YN | WP ITUaygaay| YU Siiay S=aiHl 7 | $d:? IdGHI T IaraTq
a@ﬂﬁnuelﬁﬁﬂawﬁnﬁgmavlmrhﬁlﬂﬂm um%wmaﬁw F 11501

1.2.19. The inner motive force cannot be either Pradhaana or Jiva. Because their
special attributes such as Trigunatwa (being bounded by three gunas viz. Sattwa,

Rajas, and Tamas) and Samsaarittwa are not described in this. 11 50 II

1-2-20 Il 35 IRRAHASTY i@ Neaadiaa 35 1151 11

I: -'-I?«l-’fSWEfUTRf: | f§ o= | YA Areaf=e=m: | Hrvary “ rarHIs=R: fagmgax:”
(T ST 4-0-2?) 3ftT | Td Siiay i IerRnfgaaaidiad usf~ | T RRY
Sty Araatrdted: 51 11

1-2-20. Further, Madhyaandinaas and Kanwaas consider Jiva to be quite different
from the entity which resides as an inner motive force. Hence the inner entity

cannot be Jiva. 11 51 lI
Il EIATTUBRON Il 1-2-6 I

1-2-21 Il 3 THQNGIUIDT YHTd: 35 11 52 I

ATETUID: “TAGaRa” (F 2-2-8) 3fd yaaread@eudfafRsrerrsgarat
fawRa 9 ypaife: | ga-? ywHie:| BNfeRidefoTwaasufqwerds ~aar
[@2-2-w) sfa ygaaaareaad: 1152 11

1-1-21. The entity having the attribute of being invisible and non-existent
referred to by the word Aksharais the Lord Brahma himself and not Prakruti,
Chaturmukha Brahma or Rudra. This is so, because, the special features of
Supreme Lord Brahma such as being the subject matter of Para Vidyais also

described here. 11 52 1l

1-2-22 1l 3 fagworigaue =i 9 a3t 35 11 53 I

T Y= | 3R Upfagay | fARed o Arexgafeue | $a: 2
fRvurieaudRman | TRTTEd PRSP SEaY: | TSRO |
“qEITGAq” (F 2-2-¢) sia seaaeueieRIfgReesareaadasd:

531l
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1-2-22.The Chaturmukha Brahma or Rudra cannot be the entity having the
attribute of being invisible because such an entity is described to be Sarvajna -
Omniscient- which cannot be the feature of Chaturmukha Brahma and Rudra.

Further, the latter are clearly stated to be distinct from such an entity. 11 53 Il

1-2-23 1l 3 T 35 11 54 I

“T&T URG: TRAA” (G 2-2-%) Sfd AwaamruRuRauieuafaugAreezaateumet
fasRawd:n 54 11

1-2-23. Further, this entity is described to possess the luster of the gold whereas
all other entities have a highly mixed appearance. Il 54 II

|| FYTRTIRIGROT 11 1-2- 7 1I
1-2-24 11 3 FYFR: ARV ARG 35 11 55 I
AYTR: XIS (BT 4-2¢-2) ATRATIAYTRIGRIeqarea) fawRy | 7 @fd:| $a-?
AT RUTRIeG [ARYT SATfIS0ET: ATURURYG YRR “ AT YR~ sfd
gaTaTe=Tee faRiftaanfecad: 1 55 1

1-2-24 55. The word Vaishwaanara having the characteristic of cooking everything
(Paachaka) essentially refers to the Supreme Lord Vishnu and not to Agni because
the word Vaishwaanara is further characterised by the word Aatmaa and the latter

applies only to Lord Vishnu. 11 55 Il

1-2-25 Il 3> SIATUHIH [fefd 35 11 56 11

sfar wrdaToTy 3 AYRY @ (Ut u-2y) 3 e fAondyReTy, srgE
AYRIGTET: AR WTaOR @A &g Hafewad: 11 56 |1

1-2-25.We can infer that Vishnu alone is Vaishwaanara, because in the Bhagavad
Gitaa Lord Krishna says that he himself takes the form of Vaishwaanara. 11 56 Il
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1-2-26 Il 3 YIS UTABHTATT T TUTESCTUSRGH HATYSTTadY
Iadiad 3 115711

gl 9 U | AR SfirrasiiieuranigTiead: | sra-ufagrrg
T IRRRAITET aYR 7 fawy): {6 g srPRafa o | od:? auT Tseguerig
TYUT AT ARG P U TeegueyITd SURIHIUGRNTe™d: | aura srarfeyfafergTi
fawn greeREE afgRiy 3fa v | framRTEaTEdET AT arE
Rt fwRe | af 9 g@: s wH Ay qeufid qeugEaufaure
IRMURHTUIERaadsiieufa | srisfy faupdwd: @ Ik yewgwaw
fawrre sgumRIEfafa gfag us7 0

1-2-26. From the word such as Agniand also from the attributes such
as Paachakatwa, Homaadyaad-haratwa, Gaarhapatyaangakatwa, etc., we cannot
argue that Vaishwaanara cannot mean Brahma because words like Agni and the
attributes of Paachakatwa etc. have been presented to facilitate Upaasana.
Further, the use of word Aatma and also the fact that it is Parabrahma
Prakarana confirm that the word Vaishwaanara should
meanLord Vishnu only. Chaandogya Shruti describes Vaishwaanara to have the

attributes of Purusha who is well explained in the Purusha Sukta. 11 57 |l
1-2-27 11 3 A TG A ¢aal Y T 35 11 58 I

%amawﬁwmngiaz{m:;mﬂﬁa‘nﬁa%mmﬁm Pa:? AT
FReeRIasgfiedkdad: 15811

1-2-27. The word Vaishwaanara does not refer to Agni or the Tejas (one of the five
elements) for the same reasons that there is word Aatma. 11 58 Il

1-2-28 Il 3> FTaeAfaRId JfafT: 3 1159 1

HT&T Y=IgT | 3T Fguns=afeRegaraasiy sifarie srrfermasor
AT ddGARIUTHTE SAfFRTETE! gesiiead:i 59 1

1-2-28. Jaimini acharya clearly believes that the terms such as Agnirefer to
Lord Vishnu through Mukhya Vrutti and that this approach does not create

difficulties in using the word Agni in the normal life to mean jada fire. Il 59 I
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1-2-29 11 3> 3firogafarzaRE: 35 1160 11

3fiere: sraTfey SRRl Fardi oy servnsfiere:| afaftmiswafegafray sfa
STIAR AT A-ad 5a:11 60 Il

1-2-29. Sage Ashmarathya believes that when we perform Upaasana of
Lord Brahman in the Agni Suktas, we realise Lord Brahman who manifests himself

and hence there is no conflict in interpreting Agni to mean Lord Brahma. 11 60 I

1-2-30 Il 35 TFdaiEN: 35 1161 I

IHA:  ANgETHAUNISIANeTd  SEUNSTRId: S9N g
AT gaToIaRAfa sTgRdaritadd:il 6111

1-2-30. Sage Baadari states that we remember the Supreme Lord even while
performing Upaasana with Agni Sukta. 11 61 1l

1-2-31 Il 3 IuRRf S aur R ezfafa & ne21

% awarq | «d gy sfa 1wl gfa: aur a=fafa gur Sffad aur afaureafa)
TTSIA: WFAIRd YATaR0T | JU:
AT G TS TR U G e dRal g a&MaT JadTe -aH FaTgad:Il 62 Il

1-2-31. Sage Jaimini argues that by doing Upaasana of Brahman with Agni Sukta we
realize Agni. Shruti says that you realise that which you worship. 11 62 I

1-2-32 11 3 STHAT FTARIT 35 11 63 I

T: AGIHad®: | I U9 IR spaTeram-i=| doeueadn “aish faga” (§ 4-b-v)
FTE: yRruTeat=y | G SRy W smaewadfy
ﬁﬁ|§‘;mmmﬁar@w&mﬁ 1631 !
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1-2-32. The Shrutis consider that Lord Vishnu resides inside Agni, Varuna etc., as
their controlling force and hence the different Suktaas being called as Agni Sukta,
Varuna sukta etc can be justified. 11 63 Il

Il 3fa MrpwrguEGaaeREY Mt sTETyafaea e

UYHTHTIY fgdia: ure: i
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oft FOIGUTT Fa FTERTIOT
ft seraTYafaed s afgarf |
|5t wsEgE RS T e W deaaTEs fagdisadia=: |
(IR

Wi I RRE A TeaT THAM |
SRTATYTRS i1 fobaa G Il

|| UYHTAT: (HH-GITHT:)||

AT UTS: (SUITARIG TG TS AGTH-aIUIG:)
Il STATITRBRON 11 1.3.1 11

1.3.1 11 3 WA WGl 35 11 6411

1.3.1. GWEEas AR ([ - 30 aTRieaeeyrfeaatyal fawpRa
AE: | Pd:? WG W Teg: Weg: WG aselaadb ARG ead: 11 64 11

1.3.1. Lord Vishnu is the only resort for all the worlds like earth, heaven etc.,
because the world 'Swa' has been used in the relevant Shrutis and Swa means

Atma which in turn means Brahman. |l 64ll

1.3.2.] | & oAU USRIT 3> I 6511

1.3.2. Y¥ATRIREH 7 fIwiR=g: | fF g RwRY | $:? HeaIg@eIue |
AU ST | ST a5 “Say A" 3fd Geaurhaaa-raed
IEmaRTied: 11 65 11

1.3.2. The Resort for all worlds like earth, heaven etc. is Vishnu also because it is
proclaimed in the Shrutis that such Resort is final destination of all the Muktas and

this characteristic applies only to Vishnu. 11 65 I
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1.3.3 Il 3» ATJHTHTS I 3> 11 66l

1.3.3 A ATTHAFTHIT AT | STHFRIGHRTURUTRIUATRINR: Saiygdar &
FEUUHIGS ST 7 | $a:? AaD G YR BIaeagfafagreavmanead:

Il 66 Il

1.3.3 Rudra and Pradhana derived by means of deductive logic (Anumana) cannot
be the Resort of all worlds, because the features (terms) of Rudra such as

smearing Bhasma, or being ferocious and those of Pradhana such as being the
origin for three Gunas, are not described in the relevant Shrutis. 1l 66 Il

1.3.4 11 3 UTOIY= 35 1l 6711

1.3.4 SNalsWd T 7 HarEaaaaad: 11 67 11

1.3.4 Jiva or Vayu cannot be the resort of all worlds because of the same reasons
given earlier viz. use of the word Atma, being the final destination of all Muktas,
and not including the terms and features of others Il 671l

1.3.5 Il 3> HEHUGRIT 3> I 68lI
1.3.5 “IGHIRAY 3fa Savmveter: 9 qaaaftead:i 68 1l

1.3.5 In the Shruti "Anyameesham", the distinction between Jiva and Isha is clearly
brought out and hence Jiva cannot be the Resort of all the worlds Il 68lI

1.3.6 1l 35 YHUM 3 11 69II

1.3.6 “3FYF" (G 3-2-2) TUTGTAWUBRUTETT | 37 Siawd [TwHg gara |
T TgE 5dd: 11 69 I

1.3.6 Since we are dealing with the Vishnu Prakarana in Mundaka, the
word Isha refers to Vishnu only and as such the term 'Anya’ signifies the distinction
between Jiva and Vishnu Il 69II
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1.3.7 Il 3 RIS 3% 11 7011

1.3.7 SRIAr: “gigUon” (g 3-2-%) Sdcarie
FUHGAIUSaRUfddgUea-ReUed i 1 T daiva areafaed: 11 70 11

1.3.7 Jiva and Isha are different entities because in various Shrutis, Isha is
described to be existing without dependence on the fruits of deeds (Sthiti)
(Karmaphala) and Jiva is described to be dependent on the effect of deeds (Adana)
Il 70lI

| | YATRROT 11 1.3.2 11

1.3.8 1 3 YHT FUATGTHUGRIT] 3> Il 7111

1.3.8 YAT “T1  YAT (BT - ©-2-3) 3d Yol YATSIomyun fAWRE | $d:? WUATAT
VIR e TGRSR Ui | e sregudsing TRy
dguik ATATfeadraHa y@isfeamr=aead: 1 711

1.3.8 The word Bhuma used in Shruti, meaning complete or full, refers

to Vishnu only because such a complete entity is described to be one

with Perfect Bliss and superior to everybody and these features apply only to
Lord Vishnu. 1711

1.3.9 I 35 YHTTIY 3> 11 72l

1.3.9 ¥ TATYHT" (ST 0-34-2) ST YA TdTa@rieUHyaune | a1 9
frwRaR: fAwRe yad: 1721

1.3.9 The term Bhuma refers to Vishnu only, because the features like All-
Pervasiveness, Resort to all, are described and these are applicable only to Lord
Vishnu.ll 72| |

| | SI&RTIBIORT 11 1.3.3 11
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1.3.10 Il 35 ERAFRTYA: 35 11 73 1l

1.3.10 31&R gl T SUEGRRIGAT= Sala A RISpfa: | a:? SRRy
FRTAER “TafacdaR” [ 4-¢-2?) 3fd SmeRmugrdurReayaunfe: 1 73 1

1.3.10 The word "Akshara” appearing in the Shruti refers to the Lord Brahman and
not to Shritattwa, because it is described in the same Shruti that all entities which
have Shritattwa i.e. Chit-Prakriti called Akaasha as their final Resort, are also all
ultimately held by Akshara and this applies to only to Supreme

Lord Vishnu himself. 11 73 1l

1.3.11 1l 3> T T YRITEAT] 35 11 74 I

1.3.11 91 Iq: | AT SFRTAYfa: | URIAT AwiRIAmETed Yadifa “gasar -
¢-R) sfa yargen | sralsf sRareR=rsgarey | A AaupiaRad: 1 74 1

1.3.11 Akshara is Vishnu only because the phenomenon of holding all the entities
up to Akaasha, takes place through the command of Lord Vishnu. Il 74 1|

1.3.12 1l 3 FAHTTATGAY 35 Il 7511

1.3.12 SUTAHT fAUTaIagraUuTaH REAETIGHT SRYAAATOATT JATaaR
IGRHTTR HYAT TaIERIHAS: 11 75 1l

1.3.12 The word Akshara refers to Lord Vishnu because the features relevant for
the other Prakritika objects, such as Sthoulya (massiveness), etc., are negated for
Akshara and Non-Prakritika features are applicable only to Lord Vishnu. Il 75 I

Il TEFABIO 11 1.3.4 11

1.3.13 Il 3 sefaPHaUSRIT: 35 11 76 11

1.3.13 “¥ed” SIS (BT - §-3-3) UPUIRIAAGISrecar=d: AR 7 Tem |
P22 SATAPHOIUGRI | “dg&d” (ST - §-3-3) 3
AqrReRRS vatadererafurad: 76 1
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1.3.13 The word "Sat" used in the Shruti (Sat Eva Soumya etc.) means Lord
Brahma because it is described that Sat is the one who perceives everything and
this feature is applicable to Lord Vishnu himself and not to Jada object. Il 76 I

Il GERTRBRORT 11 1.3.5 I

1.3.14 11 3 I I 35 11 77 I

1.3.14 8% S8} YUSIId dxU” §fd arRNaagcIsIITaurh Rl fRRUdl fawRa g
SHarfe: | Fa:? STWW: “ T ATHISTTAUTHT" (BT ¢-9)
SIGgTRATHIaR - duTHET G eH v geae:i1 77 11

1.3.14 The entity described as the one residing inside the limited space
of Hrudaya(heart) is Lord Vishnu and not Jiva because in the later portion of
the Shruti the features such as being free from all sins and evils is attributed to
such an inner entity and these are applicable to Lord Vishnu only. Il 77 I

1.3.15 11 3 Tfa=regrai aurfe s fReiga 3> 1781

1.3.15 Tfa=TeaTT “ ERER~ Ud SIIPH” (ST ¢-3-3) i are’ gama
FEITIET IR 3T GevuaR §&a | % 7 aa: “oRy ~ (Bf -¢-4-3) 3 ot
JUT gEuTaad | i fwrfrgean ufig forgq

IRUGRE YIS Hawa=UIS Y | Iy T S | 3ralsfi ggvusrei
fawRawd: 1 7811

1.3.15The entity described as residing inside the heart is Lord Vishnu himself
because Daharastha is described to be one who is reached by all in the state of
deep sleep (Sushupti Avastha) and also the word Brahma is used in the same
context. Further the feature of residing in the Vishnu Loka which is held by the
nectar-ocean called "Aranya" has been attributed to "Daharastha". 1l 78 Il

1.3.16 1l 3 Yay AfgAsTTRATaaAsd: 35 11 79 I

1.3.16 Ya: T TY Agfdeyfa:" (BT ¢-¥) 30 TUITRIT GatURayau= fawpRg
TUETRY: | fF ¥ Brerd geeRuAgauIeay Aigy: dyR@re: ¥ Ty gagR sfa
TP ATR! | IUS: | YU [TTARSIHIG Y fIwpe sy | 19

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).




Chapter- 01 Paada - 03 Page - 31

FHRSIHIG Fdl fAwRAwd Se¥ | RAfe |3 fawmfRy: | 3@
IS AR Yqueacd: 11 79 I

1.3.16 The entity residing inside the lotus-like heart is Lord Vishnu himself,
because the features of being Resort to all, the greatness of being Supreme to
everybody, being free from all blemishes etc., are described in the Vaajasaneya
Shruti. Such corroborative evidence confirms that Daharastha is Lord Vishnu
himself. Il 79 1

1.3.17 1l 3 RIS 35 11 80lI

28 fauTo (Wt A1 20-b) 3fa Yt fAwi: FORRIEURIGY I Ua gy s d:
11 80 Il

1.3.17 In the Taittiriya Shruti, it is well known that Vishnu is described as the
entity residing inside the lotus-like heart. 11 80 Il

1.3.18 1l 3 SARURTHRITT Sfd AATIRYAT 35 11 81 I

1.3.18 SARURTHRITY "X SNSRI (B ¢-23-3) ST Saw
TATITHATT “TY ATHT” (BT ¥-24-2) TS URTHRIT TGV | SHd TT g
's’ﬁr%lalw?mraf { | EUSRUAE T YA THUgaUTeH@I o Sitd
Wra=Avmararead: 18111

1.3.18 We cannot argue that since Jiva is referred to by the word "Etat" appearing
in the relevant Shruti, Daharastha will have to be Jlva, because the features like
being free from all blemishes and being Amruta, Abhaya attributed to the
Hrutpadmastha-Entity residing inside the heart are not applicable to anybody other
than Lord Vishnu. 11 81lI

1.3.19 1l & SRTAGHAYTTEEUT 3 118211

1.3.19 gRIsg Tard | Afd AW: | TUT T SR | “F AU (BT ¢-2R-3) SIURATHING
| Sawr TG M@IeYdI:[dd Ud faxieare: Ivard | 9 U9 g §fd 94 | $a-?
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JaRagId "0 SogRaraaadnd gy aeasul gard Tq Ufaurer: | 9 Shaums |
oy - WAlsUSaUTHET SI[UIP: | 3rdl T a1y geusrdariread: 1l 82 I

1.3.19 We cannot argue that in the later portion Jiva is inferred to be free from all
blemishes and sins and hence Jiva could be the entity residing inside the lotus-like
heart because the entity referred to as "Satyakama" in the relevant Shruti is
emancipated soul which has realised its pure form. However, such entity residing
within the lotus-like heart cannot be such an emancipated soul, since such a soul
cannot be bound by the body formed by Prakriti. 1l 82 I

1.3.20 1l 3> 3=ardeoRTa=t: 35 1183 I

1.3.20 T: TaTd | TRTTRE: “TY ST " 3R TTRFATATw;: o= “IRewa
sgFauRaTeTd Ta 7 sftardf @k 183 11

1.3.20 Further, the entity deduced in the present contexts is the Lord Brahma in
the form of Jyotish or lustre and this is described as Atman. 1l 83 Il

1.3.21 1l 3 Sreaygdifa dagaad 3 I 84l

1.3.21 3EUYQ: “GER:" SACIIMIRYA@IT: | Sfid Uq gy gfd dq | Afd Jw: |
Fd:? AXGH dg AHCIHIRUTEH I Fraraargafia s fawn:
SURTHTS = SogaRi STHTIRESd Sid Yogad I 3id scad: 11 84 11

1.3.21 We cannot argue that since the space available in the heart is very small,
the entity residing in the lotus-like heart cannot be the Lord Brahma. It is already
explained that the feature of residing in a small space is specially meant to
facilitate meditation (Upaasana) and further, to recognise that even a small
portion of Lord Vishnu is perfect and Omnipotent like the whole. Il 84lI
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Il TP ATIBION 11 1.3.6 1l
1.3.22 35 P T 35 11 85 I

1.3.22 T: 9 | R yfaudteuso | srpfoRgfhan | aum “&d g
afgsar” (@6 :-3-2%)  3fa I UTRfaeEsurgged e T8 | $a:?
3P | “THT HIIHHITA T (@S -3-2w) 3 ATy qaidiai

WP AT AT UBTRIRSHAT F@YTUIT | “aF T FdAg fauTfa” (§8 2-3-2W)

i ST AT YIS @Y adad: 11 85 1i

1.3.22 The entity described as imponderable and indescribable in the Shrutis is
Lord Brahman himself and not the bliss of the Jnaanis because later in the
same Shruti, this entity is described to be such that it is reflected in the form
of Sun who derives his shining capacity only from the Supreme Lord Vishnu. The
bliss of Jnaani does not have this feature. Il 85 I

1.3.23 11 3> 3ifu =da 3> 11 86l

1.3.23 7 $dd P argpaeduyHa yad fb g geonfef: ~gerifeerrd dsi (9
ar u-23) seTfe Syanfeu=aasad: 11 86 i

1.3.23 Further, the fact that the shining capacity of the Sun is derived from
Supreme Lord Vishnu is corroborated not only by Shrutis but also by statements
contained in many Smritis such as Bhagavad Gita.ll 86lI

|| ITEAATIRGION 11 1.3.7 i
1.3.24 1l 3> YgIqd UfAG: 35 11 87 1l

1.3.24 FAWRT SR YU (3 R-2-R)_ 31 SFRIGaraaa= Wit | axaal
fAf¥@: | 7 g arg: | $a-» A=1ed | Al T ($6 - 2-3-3) 34
FRae=REmAydaad: 1871
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1.3.24 The word "Ishaana" essentially refers to Lord Brahmaand not
to Vaayu because the word Vaamana appearing in the same Shruti, means
Lord Vishnu without any scope for double meaning (Niravakaasha). 1l 87

1.3.25 Il 35 EIUEAT § UIHTUP R 35 |1 88 i

1.3.25 g s Tard | siftereetd 7 | aut 7 wdawnfy fawr:

ISEHEI[F: TU&RAT SSuRAdgarerRmadd | 7 araar fwi: uRfFsad
Faftrad: | 99 UYEATSASIHTaTh Y T EdTH Aai PTG dd Sy |

ATE@R@IGI | TUT dafgeuR—e ARG TRG I |
AT RIHAT | USRS ISIHTEsl 7 v sfa Hra: 1 88 1i

1.3.25 The entity referred to as "Ishaana" is described to be residing in the space
of the heart which is limited to be of the sixth of a thumb. This description is
meant only for facilitating the Upaasana by the human beings while other being
like animals etc. are not eligible for Upaasana. Il 88| |

Il STATIIPHROT 11 1.3.8 I
1.3.26 Il 3> AGUUTY ATGITIUT: JRHAT 35 11 89 II

1.3.26 TGUIN STEETTHITUN 1 Had AT fhg dafauTeaT=RaN
RRRERIS& | pa:? TnrEN ARG RUGSSARTgEeamie iy
ISR WaTaaread: 11 89 I

1.3.26 Baadaraayana opines that it is not only the human beings but also the
divine entities who are obviously above the human beings, that are entitled to
perform Upaasana, acquire knowledge and perform deeds because they have all
the faculties such as special intellect required for this purpose. 1l 89 Il

1.3.27 11 3 favte: Sviifa Fameufaud=iamg 35 190 1

1.3.27 3ardiAi Aife T gdoped ugaagriesmir fawd | faier:
SERgryEHRRdTatEfaRiy: | @ifefa a7 | gax? sAsufauw: | syl

AIHTSATT STATIGUTCAGRIAT | T gd” (@ 3T 3-2R) 31 yargaraanied: 11 90
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1.3.27 The state of subordinate Gods can be attained by the eligible human
beings through special deeds and Yajnaas. But if in the very early stage nobody
had attained this state, then the question is whom did the deeds and Yajnaas be
addressed to. Without anybody in the seat of particular Gods, the deeds to be
performed by human beings, addressed to the Gods may have to be regarded as
futile. We cannot argue like this because at any stage someone or the other would
have attained some status of Godhood in the hierarchy of Gods. Il 90 Il

1.3.28 Il 35 Vg i AATA: GHUTATHISTIHTRIT 35 11 911

1.3.28 faR1Y gfd aedd | JaFTHTEaaTd Xed d¢ SUTHTUARSIARTY: WTfcddd
gfaRrsdgaram | FaREragFQIeia Ha i 39 | 3: “UTar g (@ 11 4-0)
i AaTRITq | TUT TATIHATTT | Hedi WAET | qari

JaTgd: SAIYSagT | U Ufdeedy | e yuaRifediawaara S
goITATd HTa: 119111

1.3.28 One may argue that at some time there won't be any Gods, and as
such Vedas would be addressing to some non-existent entities, and that
statements made in the Vedas are futile and baseless. This is not correct. That the
Gods are continually existent is confirmed by the statements available in
the Vedas, by the clear perception of the great men and also by the use of
deductive logic. 11 91 |l

1.3.29 1l 3 3 Tad @@y 35 1192 11

1.3.29 3(d U4 YdUegFdeded dg-adTsJuudIy dgreagavdey e
Ryeadfiaad: 192 11

1.3.29 Since the Shabdaas (words) are eternal, the continuity of Gods explained in
the Vedas has also to be accepted as eternal. 11 92 I

1.3.30 Il 3% UM UQTETgaaEiaRIe SRFTegaR 35 1193 1I

1.3.30 GG Ydhed aaTHi ¢ai §: WUy SRTdsfU | Srfaier:
qAfaUTG P B A UASTITATUITRI AR AT | $d:? JHHATHE AT
TAPIIAAMY AT T gea-TARSUTd | 94T 9 UfueRarde e 9

Source: 47 TTHTITAFHT AFTTAZI AT - Edited and Gist in English by Dr V R Panchamukhi, Published
(2002) by Rashtriya Sanskrit Vidyapeetham, (A deemed University), Tirupati (A.P).



Chapter- 01 Paada - 03 Page - 36

T UP AU HTE: | THIAtaid $d sdd IS | Sy adfa | “aur gdq
BT 4-b) f 8Q: |~ (o) e sfa wadeaf: 1193 11

1.3.30 Even though those who occupy some positions of the Gods get
emancipated in due course of time, there would be many others who take their
turn to occupy those positions and possess the same names and same
characteristics. Hence, the statements made in the Vedas cannot be regarded as
baseless and untrue, there are many statements in the Shrutisand in
the Smritis which corroborate these points. 1l 93lI

1.3.31 I 3 AeAfesagrHareAIdR Sfuf: 35 194 11

1.3.31 HeAIey 3R a1 Snfacdt JqAY” (B 3-2-2) SATHFTHAT AT |
SRR TAAMIUGRIHTGY | SRR a=ad | $d:2 SRIRAT
JurAffadacargaeanTiedy: 11 94 I

1.3.31 Jaimini believes that in regard to some lores (Vidyas) like Madhu Vidya,
Jyotishtamo Vidya, Gods do not have the eligibility because Gods do not aspire for
fruits which can be achieved by such lores. 11 94 I

1.3.32 11 3> SaifafYy YA 3 1195 11

1.3.32 SOIfAfY a1 I HTaTe SdavqgHi favaaars<aydadard | Rigamemi ¢ari |
AT goota i 1 Wiefdemawfier sad: 195 11

1.3.32 Jaimini also holds the view that the Gods who have already acquired the
knowledge of all the objects are not eligible for the acquisition of further
knowledge which is instrumental for achieving Moksha. The presumption here is
that the Gods who have the knowledge would have also acquired the knowledge
relevant for achieving Moksha and hence there is no need for acquiring further
knowledge. 11 95 I
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1.3.33 11 3 UG g dTer™visFd f& 3% 11 9611

1.3.33 8 T | o faamsargdusTRiaRiel gierea sifa=ragni®y |
ARITGTd QTS REgTd 7-ad 3ad: | St g dami
WG AT IS RISy 11 96 |1

1.3.33 On the contrary, Baadaraayana holds the view that even Gods, who have
acquired knowledge, have eligibility to the lores such as Madhu Vidya. Jyotishtamo
Vidya and also further knowledge. He believes that by such knowledge, Gods
would be able to realise some special exuberance in their Bliss in
the Moksha. There is no conflict between the views of Jaimini and those of
Baadaraayana because Jaiminirefers to the knowledge and to the
fruit acquired there from, in which Gods do not have interest. 11 96 I

I SORIETIUBHROT 11 1.3.9 I
1.3.34 Il 3 YT AGATGIAAUIRIGISAUITG A {8 35 11 971

1.3.34 3 THTIVIRSI I: AGATGIYTUIT 9P a “HFR TIH" (ST ¥-2-3)
ST YTUNTATINIT | YaRN: | aUT Fa: WMe? Sd S | goad gifa | 8
I | “H § ARG Ta” (BT ¥-2-Y) TYORATRIT GeAd qYT J1Ad | TS
3rATe AP | 31 Yot Bivon yEfa IwEifta: | 7 g avfarafivmaved: | qur g
AqSyTIPaa YE dGAeUBRI Ao 3fd HTd: 1197 II

1.3.34 Shudras do not have eligibility in the Vedic lores. Further, it should be
noted in the context of the conversation between Raikwamuni and pautraayana
Raja, the word Shudra is used not in the sense of the person of Shudra Varna but
in the sense of one afflicted with great sorrow. Raikwa addresses pautraayana as
Shudra because Pautraayana was in a deep remorse on learning about the
disrespect shown by the Hamsa. 1l 971l

1.3.35 Il 3 gRg@maTagiRa IR forgTa 3519811

1.3.35 9: fOrgToRag= | 3R @ “SIyaiRy:” (B ¥-2-2) TYWRATH | a-fd AW:
| BRAT R e Y gaR YT RIae v fRigTq | forg=T o e
AT &aTaTdy | @y | 1 g 3 g@d: 198 1
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1.3.35 The word Shudra in the context of conservation between Raikwa and
Pautraayana cannot mean Shudra Varna because in the later portion it is clearly
stated that Pautraayana possesses the special chariot drawn by Mules and from
this, one can infer that Pautraayana was Kshatriya and not Shudra. 11 98 Il

1.3.36 Il 3> SCPRRTAIRASHTATYATITT 35 11 99 |1

1.3.36 HTHAUHEA 9 Yeg: | AIPRURATI “SPTY NRIVHU-Ad qHATqd T

Wm%lﬁuﬁﬁmw IR a9
U5ty sfa IPRIYETTIYTT | 7 9% dgfaanfier sad: 1199 11

1.3.36 The Vedas prescribe that for eligibility in learning Vedic lores, one should
have the Samskaara of Upanayana. It is also stated in the Vedas that Shudras do not
have such Samskaaras.1l 99 Il

1.3.37 11 3 dgUEYRY T ugw: 35 11 100 1I

1.3.37 TsTYRU | AGHTAURU TASTHRBIYS Y YEATHa LY TAq|uqw:
A agU=Ta- gl | SRATSATUSTS YEe PRI goad sk 11100 11
1.3.37 Gautama proceeds to perform the Upanayana

Samskaara for Satyakaama only after he was convinced that Satyakaama was not

a Shudra. This clearly brings out that Upanayana Samskaara cannot be performed
for Shudras. 11 100 I

1.3.38 Il 3> yqunem-TdufaveTd ¥ gay 3 1l 10111

1.3.38 YAUMTIATIUAU T I[EE AGHIUAEHATAG AT YR “Yaqut TYeTq i
SURRUA” (M o 2R-¥-v) s ufafigman | ¥a: AR a3 yEafa fuuysway
T o defaenfier st 11101 11

1.3.38 Further, there are clear statements in the Shrutis which prohibit for

the Shudras even the hearing of the Vedas and also learning and understanding
their meaning. There are also similar evidence in the Smritis.l1l 101] |
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Il HEIATIUSHROT 1l 1.3.10 I

1.3.39 Il 3> HHAT 3> Il 102l

1.3.39 “Hggd 999" sfd qoreqaraat fawRd | 1 fa=smge | $a:2 $HAT |
“FAASHA" (FS 3-3-)) S0 PRI dTdavH @ faggauniedad: 11 102 11

1.3.39 The entity referred to by the word Kampana is not the Vajraayudha as is
commonly understood, but it means the Lord Vishnu because Kampana means the
regulator and activator of the Universe and this feature is applicable only to Lord
Vishnu. 11 102 |

I SEfORTFRO 11 1.3.11 1
1.3.40 Il 35 SAfAERHATE 3511103 1I

1.3.40 “TISYA=ISUIT:" ( § &-3-) 3fa Sfa=regars fAwRa | 7 sfta: | $a-?
&1 “fawRa sfafa:- (agdefn.) Refa gdfvad: 1103 1

1.3.40 The word Jyotish appearing in Shrutis should essentially mean Lord Vishnu
and not Jiva because it is clearly specified in the Shrutis that Vishnu himself is
Jyotish. The word Jyotish considered here is the one which is known for its dual-
meaning as Jiva and Vishnu (Ubhayatra Prasiddha). 1l 103 II

Il STHTARBIOR 11 1.3.12 11
1.3.41 1l 35 MPRNsYTR@TIGTUGRIT 3> I 104l

1.3.41 “ATHTRN § 3 910" 3fa Yo =N fAWRY | 7 qaaTpare=n: | $a-?
sryfeReafeaudan | @ Te=RT (Bf ¢-2¥-2) SR TR
frwrERiarEfaaeuTiaw iR daaaamdadly Seaarnead:l

104 11

1.3.41 The word Akaasha used in the Shrutis, refers to Lord Brahma and not to the
physical sky because, in the same Shruti, Akaasha is described to have features of
not having name or form and of being Amruta and Brahma. These features are
applicable only to Lord Vishnu. Il 104] |
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I FYITIBIO| | 13 11
1.3.42 1| 3 JUIahT-aIdeT 35 Il 10411

1.3.42 9 W%ﬂwﬁr" @ 5329 gl%r YIFIRAUTICHET W@a | 7 Sfta: |
Gﬁ%swaﬁ%rmmﬁmmmwﬂwﬁlmﬂﬂm IEEICE

AU (§ §-3-3%) $ URATEAsARES: (@ §-3-39) 3T
UGB ITHIUR: | Ao shazrnfiEra-e: |7 qakeatiead: 1 105 1

1.3.42 The entity who perceives the Swapnas the object in dreams is Lord Vishnu
himself and not Jiva because the perceiver is described to have the feature of
being totally detached (Asanga) and this feature is applicable only to Lord Vishnu.
We cannot argue that Jiva and Vishnu are undifferentiated and hence both have
the feature of undifferentiated and hence both in the Prakarana dealing with the
topic of Sushupti (deep sleep) and that dealing with that Jiva is closely embraced
with the form of Vishnu called Praajna and thus Jiva and Vishnu are distinct from
each other. 11 105 11

|| STRTOTUDHROTH  111.3.14 I
1.3.43 Il 3 T ¥T: 35 11 10611

1.3.43 “TY e AiRAT SRR (§ &-¥-31) 3 Yogaaaraen fawRa | = fafvs: |
Pa? TR | gaamRufaRanfeaaifiaanfearfy @ &-¥-3%)  gfawa saad: 1

106 Il

1.3.43 The word Brahma appearing in the Shruti refers to Lord Vishnu and not to
Chaturmukha Brahma because in the same Shruti, Brahma is described to be
commander of everything (Isha, Ishaana) supreme to everybody (Pati) and these
features are applicable only to Lord Vishnu. Il 106 Il

I 3fa SrpwgurRApaseREAY N srEEfaganat e

UYATHTI ?Fﬂ'q: Ulq: i
11 ot FeomdurERg 11
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oft FOIGUTT Fa FTERTIOT
it srraryafaga e afgarf |
| ft AR ETaa TP W deaTEG SagdgEiara: |
g3

Wi I RRUE T TdT TN |
SATATYIRST afaT fohad it il

|| UYHTAT: (HH-GITEHTT:) ||

Tgd: UTe: (SRERaURIGATHRIg TSI au-aguIe;)
Il SATTATABIIRIBIORT 11 1.4.1 1l
1.4.1 11 3 AATNHHASGUIAIT I IR IS [A-aa[eIdeRard 7 35 Il 10711

1.4.1 fRard | = Wfawg=d | 941 9 Ta: UG ATSSITIHTG U TUTHTE T
| T IMRAAT Iy 2 “IreadTge v :” (@3 1-3-11)
SAfATRNTAIA R eRIecoead | 3rdl 7 fawh: Jydzrsgarsae goad 3fa 3 aa:
frwpRareraideregaren: | 9 uurIfe: | dapd:? Ta: “3reqad” (Nwemesn sy yfe: |
TR (Y I - 8-21) 3fd Wfay | =fafa AwiRarerFeRIgarsaw ufdureafa
| o 3 | B dfF ST AaER d 3 | IRREUS TG | PUET:
P | YT T IRREUB AT | TYT IR [ETa-Y | YT RHTH T
AR IRRT PR | avga: SRR vuret | famreaw e e
AT ¢ RTee: TRIAUGUITT | TUT T RHTERTFERITGATI

TP AIGdd eRIegareaaddsR 3aad: 11 107 1I

1.4.1 The word Avyakta essentially (by Mukhya Vrutti) means Brahma and not
Pradhaana as assumed in some schools of thought, because there is clear evidence
from Shrutis in this regard. It is because Lord Brahma called Avyakta resides as an
inner motive force within the Pradhaana just as He resides inside all the bodies.
Pradhaana is also called as Avyaktain common parlance. Just as this wretched
body of Jiva is subservient to the supreme Lord residing in it, Pradhaana is also
under the control of the Lord Brahma called Avyakta. Il 107 Il
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1.4.2 Il 3> G&H g dggeard 3> Il 108I1

1.4.2 90: G&H g JeARATAFIRIGATY] | $d:? dgoedld | 0¥ &I
SAFARIGUG TN @rq | aF 9 g§ia fawnva |
JavaRdaraIFaRIegareatied: 1 108 i

1.4.2.: Only that entity which is very minute (Sookshma) is eligible to justify the
essence of the meaning of the word Avyakta, i.e., unmanifest. Lord Vishnu alone
has the capability of being microcosm and hence He alone can be

called Avyakta.ll 108ll

1.4.3.11 3 dgdiargdaq 3> 11109 1l

1.4.3 TRAMT ITTAYNGIsTadd | RATHUT R G RITs T Gararegoiad |
3refaq yghifAfeudaq | Fsady | $a: ? aedi=arg awi
FUMTRITaRTaR @I G ATUT WiTag @ | aUT I_NTaug =TT
AR wrafa wefexrsgwa g wasd: 1 109 11

1.4.3 All the words having Panchami Vibhakti indicating relative inferiority, are
meaningful in the Lord Brahma because the features reflecting this inferiority are
subservient to the Supreme Lord. Just as we often say that the King is victorious,
even though the army subordinate to him was indeed victorious, in the
same way we could meaningfully apply the words of inferiority substance to refer
to the Supreme Lord. Il 109 I

1.4.4.11 35 JgQATEGIATI 35 11 110 I

1.4.4.: "qHAP TFY " ([ - 2-2-5) 3fd fawnva wiend Juaaaan | AW deagq
| Ugd ARy Saaaea | saareeae Te: fwRe s sad: 11101

1.4.4.:The words like Avyakta, Jiva etc. mean Para Brahma by Mukhya Vrutti
(essential inference), and not Pradhaana etc. because later in the same Shruti it is
stated that Avyakta should be understood by all those desirous

of emancipation and that Pradhaana etc, should be discarded. It is accepted that it
is Lord Brahma who should be understood by all those desiring freedom from
bondage. Il 110 Il
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1.4.5.: Il 35 geaifa o Ursi 8 35 11 11111

1.4.5 9] FATIA-ATHTT PIo®arey | dafd U= wiaured | gdifa awafy
FaTEAIG o | Fa: ? 7§ ga: | WTe: wRIfegd: WRATET aF Uiduerd - U= | st
9 9 Jud gt 111111

1.4.5 We cannot argue that some Shruti it is stated that those who are desirous of
Moksha could adore and meditate upon the entity which is above the

Mahattatwa and hence Avyakta which is next in superiority to Mahat is described
to be the entity which should be understood by the Mumukshus. Because, even in
that Shruti, Lord Vishnu is referred to by words Mahataam Para. Since

Lord Vishnu is superior to everything else, He is obviously superior

to Mahattatwa. Il 111 1l

1.4.611 35 UBROM 3 11 112 11
1.4.6 ATGFYTUTT FYTUT Yh UG YTy Card ufaurer saad: 11 11211

1.4.6.: In this Prakarana, it is stated that one who performs Upaasanaa of the
entity described in it realises Vishnu Paada. In view of this, we could infer

that Vishnu is the entity whose Upaasanna is prescribed here. Il 112 I

1.4.7 Il 3 TATUMHT STHUART: U4 35 11 113 11

1.4.7 = D) 9d 39 ¥ | Ua¥ies: TPRATAAWRMRIS: | 9UT 9 I: Td
TAUTHE T RS UT0T JAT0MAe | dfgua® g UY: Afeaseiyon
¥ Ufd Fd: | AUTHAII=IRT: Ufdae a1 Yoo T=ad | 3rdl A v ufaurerfiad:
1113 11

1.4.7 In the relevant Chapter (Prakarana), Pradhaana is not considered for
the explanation. Three themes discussed in that Chapter of Kathopanishad, in
response to three questions of enquiry put forth by Nachiketa to Yama are
concerned with the following:-

i. Pacified mood of the father of Nachiketa.

ii. The lore of sacrificial fire leading to the heaven (Swargyaagni Vidya) and
iii. Worshipping Lord Brahma.

Hence, Avyakta does not mean Pradhaana but Lord Brahma himself. 11 113 |l
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1.4.8 11 3HHgEA 11 11411

1.4.8 9: qIPi~I® Iq=d | “HWeT [AYATHHY" (S 1-2-22) SATGATRIT
e g AW[Ra@Ad 7 HgaUR« dgeauadnieResardtead: 11 114 11

1.4.8 The word Mahat though most commonly used to mean Mahattatwa, has
essentially the meaning of Lord Brahma because basic features of being Great
indicated by the word Mahat are essentially applicable to Lord Brahma and not to
anybody else. In a similar way, the word Avyakta essentially means Lord Brahma
because basic features reflected in the word Avyakta are applicable to

Lord Brahma himself.ll 114 1

1.4.9 Il 3 THAAGARIYTG 35 1 115 I

1.4.9 UG YT I RIS THERIG “5¢ aredR:” (§ 4-1-3) sfd
yfaTa RRIaawdr deeaiaaT e TUTe) URiEsasf RuEmeaia | $a2
AT gfagd: | 99Uy Sl AwErasattiagd Y | sifaufefa |
Taffor gfa ya: 3¢ sfa oo fawrymaread: n 11511

1.4.9 The word Chamasa in its common usage, means the sacrificial vessel but its
prime meaning is taken as head. The context of the debate on the prime meaning
of the word Avyakta is also similar to this. Hence, prime meaning of Avyakta would
be Lord Brahma and not Pradhaana. 1l 115 1l

Il SAfEUHHTRIGROHI 1.4.2 11
1.4.1011 35 SOA=UHHRY aY4T AT TH 35 11 11611

1.4.10 { I3 Tard | SEife: SO geia” smfeareiatsalfarI¢ Iegareay saa
T Sfasae | pa-? i g Wi | SushdTq “Uy S9H” SgUSHE qul
dergfH g gftHa “ar a1 gar" (T 31 2-2-2) scaATdad usfa awnfead:

l1e i

1.4.10 The word Jyotish referring to the Jyotishtoma Yajna in the context of

a Shruti, has the prime meaning of Lord Brahma because this is how all the words
are interpreted to refer to Lord Brahma by the use of various interpretative
approaches such as etymological meaning(Yougika), more etymology (Mahaayaaga)
and usage by the learned (Vidwadrudhi). 11 116 1l
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1.4.11 1l 3 HAUUSRITH HeaTfeaefay: 3 1l 11711

1.4.11 9 ATy | Y= 91| 94T T HeATeaq auT aYfaanfemausare=rea i
frwaRdsafadiy: | 7 dfesaisidaras e dgurarafaRiy: | aur
TRATH: ARG ardds WTds 7 FHIGUETORIY: | Fd:? UsaHH-IT TR &gl
VYTTAIYR ARG [P RIGIATER: | G617 $:? FeuAIIGRI | “HI0T Ha:”
3fd TaRIsareaa fawn: FeARIfeauTigFan | T T

ARG I BNUara=UHgRNg N faqrsamfead: 1111711

1.4.11 To interpret Avyakta to have the prime meaning of Brahma does not
conflict with its use in prescribing and implementing the Karmas. Keeping in view
the meanings in common usage, the approach of more significant etymology
(Mahaayoga) will have to be invoked to derive the prime meaning. Interpretation
of the Avyakta as Brahman has the purpose of facilitating Upaasana and
worshipping Lord Brahma as an entity who is described by all Vedic words. This
approach does not disturb the use of same words for common worldly activities.
For example, the word Madhu is used in its prime sense, to refer to

Lord Vishnu residing inside the Sun, and in its secondary sense to refer to the

honey. Il 1171l
I THETIEE T (Uas f&®Ror 1l 1.4.3 11
1.4.12 11 3 T GENUIYGIEH AFTHTaG o e 35 11 118 11

1.4.12 SNUHURT | IR U1 (§ 6-4-18) i Tgaag&IadIq | 3
gffAaTyRIgUTafGRIey | fAwn: tgeTieRsgaread fariet F1f&T | Fax
AFTHTAT | WITad: 9g<=UTuli |aTq | SHfovera R Ty R gsrerT
SYFTIT JfaRufiaars ad: 111811

1.4.12 Here the words dealing with large numbers are reconciled to mean Lord
Brahma. In the Phrase "Pancha Pancha Janaaah" the words Pancha Pancha refer to
Lord Brahma in their prime meaning and not the five entities viz. Praana, Eyes,
Ears, Food and Mind. All the reasonings, given earlier, justifying such
interpretation, are applicable, since the entities like Praana, Eyes etc., are under
the control of Lord Brahman, as such the words used to describe the commanding
entities. Further, it is not prescribed that these subordinate entities should not be
understood to be eligible for Moksha. Lord Brahma has several forms which, though
not distinct from each other, can be distinguished from each other on account of
"Vishesha". Further, the features of the 'resort' and 'resortee’

(Aadhaara and Aadheya) are applicable to the same Lord Brahma. 11 118 Il
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1.4.13 1| 3 YTUMGAY ATRIRYT 35 11119 I

1.4.13 YIAEUEHIHRIT: TSR HIUTS: WIuey: fgdtarfaf¢wamrag:
HIATARATYYT: JAT: | Pd:? TTHRIRYT o T WIIGUIARIYT TF | a2
fAwTR=ERTTaaTITTTEaETufauTes IRy UIv” (S 6-4-18) SIC
qrRRTeEd: 1111911

1.4.13 The entities which give the respective capabilities in the Praana, Eyes,
Ears, Food and Mind are nothing but the different forms of Lord Brahma because it
is only He who has the prowess to bestow these capabilities and this inference is
indicated by the remaining part of the text in the same Shruti. Il 119 Il

1.4.14 1| 3 SAIfasduEIGTA 3> 11 12011

1.4.14 THYT HUGTGHI ITETITH | 3 SATSIHITGGY | 3rafa Srfarsfl | <o
TETSIVITagU UScaag@Iyfdsiaoted: Il 120 I

1.4.14 According to school of thought of Kanwas, if Food (Anna) is not one of the
given entities, Jyotish or the Brahma in the form of lustre could be regarded as the
fifth entity. The two systems of counting the five entities with Anna as the fifth
entity or with Jyotish as the fifth entity can be mutually reconciled by arguing
either that Jyotish and Anna mean the same thing or that these different sets of
five are meant for Upaasana by different types of eligible people.ll 120li

Il STHTRTBIOR 11 1.4.4 |1

1.4.15 Il 3 HRUTQATHIRNICY TUT qUfSHIF: 35 11 121 I

1.4.15 “3(TET: ATHTR: ARYC: ATHIRMGH:" (d. 2-1-2) TG P Aid
PRUEEERRSRUAESTSRIISIRERNeYy fRd [fuie | sRues
YR PIAE dread 7 Ya¥ | Fa:? YT AU | T Wsdisya: “(T 30T -3-1-
4) saaTe! fawpdyr greRAAfamafe=uur aufey: o | IgugaIAaIhIRNIeY
“THTHTRN T dS" (§ 4 -7-12) SANCaTRAIGI@ngad: 1112111

1.4.15 The entity Akaasha described in the Shruti, both as cause and as the effect,
refers to Lord Vishnu residing in it and not to the physical entity of Akaasha. Just
as Vishnu was described in one context as the entity that cannot be understood, in
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the same way here also, it is described that entity inside the Akaasha is the one
that cannot be fully understood. 1l 121 Il

|| FHTHYHUDBROT 11 1.4.5 1l

1.4.16 Il 3 JHTHYI 35 11 122 1I

1.4.16 Iqq! GRIGWT WRATHATI: MG | Td: THIG IS drahaxIRag BRI |
AT agRATag g1 122 11

1.4.16 All the Vedic words by prime relevance (Mukhya Vrutti) signify
Lord Vishnu by the special power of Drawal (Samaakarsha), the same words could
also be used to refer to the objects of common activities of the world. 1l 122II

1.4.17 Il 3 TGl 3> 11 12311
1.4.7 NP ATERIB G SHTgIRI@uHRY a7 uRafedamad: 11231

1.4.17 Since the words, due to everyday common use signify the objects of
everyday life, they are obviously well-known in those uses, concealing their prime
reference to Brahman.Il 123lI

1.4.18 Il 35 SagEUIfergTiefd oq agaremay 3 Il 12411

1.4.18 31 Y1 Sital STetfa” (BT 11-2) sfd “argA1 g Aer a-aa- sfaa =
| SagUIfrgTeIagBIvTuIgal: 49Ul | TR duss s gearsd] [ifefd
%m Pd: ? THRIGIRISTA due~aaiiuRadl ATHd aeATead: Il 124 11

1.4.18 Earlier many words were reconciled in Lord Brahma on the reasoning that
the entities denoted by them are under the control of Lord Brahma, However, in
many contexts in the Shruti, it is stated that as Jiva leaves, everything dries up or
that Mukhya Prana leads all the beings into activities, and hence it appears

that Jiva and Mukhya Prana are also the controlling entities. This is not so because
in all such contexts it is explained that Lord Vishnu is the inner commanding entity
(Antaryaami) in Jiva and Mukhya Prana and it is He who motivates everything into
action. 11 124 1
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1.4.19 I 3 3=rd g AfUM: wyrerRsmATEmEiY A98F 35 11125 11

1.4.19 g ¥Isg Tard | TaA W= g GWTe ™ HHIfeHfauIgIHY gaRag |
Fa:? AT =TS WRATATHIIAT acpd sfa 3q | TysaRs=na Hf|rafa
MHUYT g IR sfa srgiRaaeq aur sufafa MasuyTq aur
FYAfIYah U T4 SRgEEdaTaT (31 6-1) 3fa SffFRME™E! 7=d |
fhd ! IfRa=: WY “ad 738" (1-164-39)  SfA AT WRHTHTATI T
gaf axrgdiad:1 125 11

1.4.19 Drawing away the words from their prime meaning of Vishnu for facilitating
their use in worldly activities is also meant to promote knowledge of Lord Brahma.
This is understood by close scrutiny of the questions put forth by Shounaka and the
explanations given by Angirasa, and also of the questions put forth by Shwetaketu
and the explanations given by Uddalaka. In all these contexts the significance of
the knowledge of Para Brahma is well brought out. This is the view of Sage Jaimini.
Il 125l

1.4.20 Il 3> ATRITGATd 3> 11 126 I

1.4.20 SEIOT IrITH-agHUY A HalfeHAN Ufaure-afireat: 11 126 11

1.4.20 The prime relevance of the Vaidika words which apparently signify the
worldly objects and actions(Karma), in referring to Lord Brahma is meant for
facilitating a consistent interpretation of the complete sentences of Vedic text in
relation to Lord Brahma. 1l 126 I

1.4.21 1l 3> YR iTgarRaE: 35 11127 11

1.4.21 d¢ PHITCUIUTGY | a: UfaRIs: | g Ida dieeg: Aafedd
FURT: “AT: GRT:" (@ 3 3-12-7) 3fa ulagmardRig=amyesy |
ARIGUIIIIEA daIfauTe JatiaraRAmEm g=-ad gad: 11127 11

1.4.21 Sage Ashmarathya believes that the purpose of using Vedic words to signify
worldly actions and objects is necessarily meant for convincingly establishing the
thesis that knowledge is the only instrument for achieving salvation and

not Karma. If actions (Karmas) are explained in details, the ultimate futility of
their results will be demonstrated and thereby the prime status of knowledge is
clearly established. 11 1271l
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1.4.22 Il 3 IHIUST TF HTaTfeAIgarti: 35 1l 128 1I

1.4.22 Ipiea: FATAIGS e | Td geare=aan | yErq
FHI IR T TIIFATUA@ 33 SHifGufIITe gomaafa sigaftrmaTal

a=d s 11 128 I

1.4.22 Sage Audulomi opines that for every eligible person desiring to realise
salvation through the path of Knowledge, the performance of action(Karmas) is an
extremely essential step for acquiring purity of mind and thereby realising greater
devotion and inquisitiveness for true Knowledge- Jijnaasa. Hence, the use of

the Vedic words to describe Karmas is justified. 1l 128 I

1.4.23 Il 3 IAfRYARTT HRIPA: 35 11129 11

1.4.23 HaIYR Wafd FATEHR 3rafRyq: RN | Wiad:
FURMYRETFRTINTYdHHI¢Eaesd de- Ufaured sfd FRIpeaErl a-ad 3 |
IABIUBTIRG AT = faiy sfa &g 112911

1.4.23 Sage Kaasha Krutsna holds the view that if we have to acquire the
conviction that Lord Brahma is the ultimate Resort for everything in the world,
such as Karma, deities etc, we should acquire knowledge about Karmas and the
worldly objects which are all dependent on Him. Hence, the use of

the Vedic words to describe the worldly actions is justified. 11 129 I

|| TP AfBROTH 1l 1.4.6 1l

1.4.24 1| 3 Ypfay UfaeEFaTuRIUT 35 11 130 11

1.4.24 3R 9 Pad YfeagTiuda: | fobg upfa: | W

TP RN AT RIS IaGdreay Hafd | $d:? U6 909 TRTeS IRy
gaarita ufagmar: 93fd TETHEErI AuRIYT AfARIYT | 3T afgRi:
wrfesd: 1130 11

1.4.24 Lord Brahma is referred to not only by words of masculine gender but also
by all words of feminine gender. The word Prakriti and all such feminine gender
words signify Lord Vishnu. It is only if such interpretation is accepted that various
statements and similies and examples given in the Shruti become appropriate. Il
130l
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1.4.25 1| 3 ffyeaaezm=a 35 11131 11

1.4.25 RO SYBMAT: | IUSWTG “HAT” (F 4-10) 3FA Yol TPpfares
Ay THNUAYRTN Togareda=dd: 1113111

1.4.25 The word Prakriti signifies Lord Brahma because it is preached in
the Smrities that Lord Brahma is in the form of His desire referred to by the
word Prakriti. 11 131 1l

1.4.26 1l 35 IATHTATHIATHTT 35 11 132 1I

1.4.26 T:-JGYROY | W& TRARUE | SHIYHEN “TvaY oy Ayl sfa
IR TP AYS I HIRIGArA@IT Y YT $YRE PTG ReGaredaHaRaHiady:

1321

1.4.26 The feminine words like Prakriti also should signify Lord Brahma because in
a single context Lord Vishnu is directly described as both feminine (Stree) and
masculine(Purusha). 11 132 1l

1.4.27 Il 35 TG d: TROTATT 35 11133 1l

1.4.27 UHTAUNROTH fAUTT TR | AP q: T TgUTHIUI U a=reqareal
fasopeaeafn 133 11

1.4.27 The word Prakriti would also mean special action. Since

Lord Brahma causes the transformation of the Prakriti and thereby
demonstrated the diversity of His Special Actions, He is aptly described by the
word Prakriti. 11 133 11

1.4.28 11 & qQfAyg fe Wad > 111341

1.4.28 f T | $3R: “TSYFAH" (G 1-1-6) 3T 4T A TWBIIAUIATGHY
i gfaurerd | aATG ATt org Xreqarsd gd: 11 134 11

1.4.28 Lord Brahma can be described by all the feminine words because in many
contexts His capability to reproduce from his own body is well narrated. 11134ll
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|| T 9 ARSI IHRON 1l 1.4.7 1l

1.4.29 Il 35 TaH U4 HARSITAT URSATAT: 3% 11 135 |1

1.4.29 TaH YaToIedad | 99 YATERIT: | SaRSATdT: Yaa! Wiragiie gaeadd: |
Tde AR A T s/MdaayRundaaAm fgsfd: 11 13511

1.4.29 As a result of the reasoning given in the earlier sections, all Vedic words-
even those signifying Null and Void etc. would have the prime meaning of
Lord Vishnu. This is firmly True and True only. 11 135 1i

|| st ft SFemyafa Far EEdtert yyarsaaa gy ure: ||
Il sfa HucpwIgura-ed TeREY yyaTsEa agd: ure: i

I fd UYHTSHAT: (FH-GATEATT:) JHTW: ||

11 #ft FomdorRy I
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